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SONNET PREFATORY. 


‘¢ Raise thou the stone, and Me thou there shalt find; 
Cleave thou the wood and there the Christ, am I;”’ 
So speaks the old papyrus from the dry 

Dumb sands of Oxyrhyncus. Like a wind 

It breathes of hope and blesses all mankind. 

The hodman sings, the quarryman on high 
Swung in his ‘cradle’ hears the joyful cry, 
The woodman lifts his axe with braver mind. 


Cleave wood! raise stone! the Preacher* bade us fear, 
Foretold but wounds—this Jesus bids us toil 
And know God present with us in the stress; 
But the soul’s building He would have us rear 
Is more than wood and stone and mortal moil, 
It is the shrine of Truth and Righteousness. 


Ecclesiastes x. 9. 


NOTE :—ENCOURAGED BY THE 
RECEPTION ACCORDED TO THE 
SERMONS ON THE FIRST SERIES OF 
THE “SAYINGS OF JESUS”; I RE- 
PRINT THEM, AND ADD THERETO 
SERMONS ON THE “SECOND 
SERIES” AND ON A “LOST GOSPEL 
FRAGMENT.” THE AUTHOR. 


i Y the side of the 
Bahr Ydsuf, about 
one hundred and 
twenty mile south 
of Cairo, and on 
the edge of the 

western desert be- 
(4 tween Faytim and 
| “A Minya, lies the 
W>> little Arab village of Béhnesa. Those who 
travelled thither might have watched the 

reflection of the palm-groves in the water, 
or the Sete ak fishermen wading into 
the shallows of the canal, and casting their 
nets as they used to cast them for the holy 
*mormyrus’ fish that was worshipped of 
old by the dwellers of Oxyrhyncus; and 

might then have been content to pass back 

to the Nile with the feeling that the glory of 
the Egyptian town of Pa-miat’et had utterly 

passed away, and that notwithstanding the fact 

that there had once flourished here in Roman 

times one of the chief centres of early Chris- 

tianity, there was nothing now but a series of 
low mounds strewn with fragments of Roman 

and early Arab pottery, to mark the capital of 
the Oxyrhynchite nome. 

But very differently thought Mr. Bernard. 
Grenfell and Mr. Arthur Hunt, when they 
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Sayings of went thither last winter, accompanied by Dr. 
Jesus. Flinders Petrie, to explore on behalf of the 
Egypt Exploration Fund. They knew that 
the rubbish mounds outside the village, though 
they had been much quarried for stone and 
bricks, had remained almost untouched by 
dealersand antiquity seekers ; andafter digging 
for three weeks in the ancient cemetery without 
results, they turned their attention exclusively 
to the rubbish mounds. 
It chanced that centuries{ago, for some reason 
or other, the librarian of Oxyrhyncus, or some ( . 
new’ broom™in=the- muniment.rooms. of the 
Law.Courts,-had determined to make a clean 
sweep of papyrus accumulations, How-many 
ballstenialieed these papyri wertrsent tb oe 
~ burniig we-knownot; butthebonfiretewhich | , 
these documents were given.did not do its work oot, y- 
‘is very difficult to. burn books-;-and-forlack A») \o4- 
ir to the mass, it is often found that a \heap ° 
of paper rubbish though set alight to remains 
unburntatthecore. Perhapsat the Oxyrhyncus 
slaves were idle and did no stoking. 


y deluge-of-rain feller a sand 


storm came on, t 
gut the bonfire,.but.would-cover étheap) and 
hideits existence fron sight. Be that asit may, 


the young Oxford explorers were rewarded by 
suddenly coming upon the core of this great 
heap unhurt, unconsumed ; and were able to 
carry off ina single day to their tents, sixty-five 
baskets-full of discharged archives —docu- 
ments, municipal, hapih and literary — and 
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these baskets, the identical ones which hadbeen Pretatory 
used to carry their contents tothe rubbishheap Note. 
and the bonfire centuries ago. 

One hundred and fifty of the papyri remain 
with the Egyptian istthorities in Egypt; but so 
many have come to England that there is work 
for years to come in their translation; and how 
important the literary part of the find is, may 
be gathered from the fact that there are a great 
many passages of Homer amongst it. 

We are concerned with the single fragment 
which measures about five and three-quarter 
by three and three-quarter inches, the ‘verso’ 
and ‘recto’ side of which contain together forty- 
two lines of uncial Greek, a leaf of a papyrus 
book written between 150 and 300 A.D., pro- 
bably not much later than the year 200. This 
papyrus contains eight sayings of Jesus Christ, 
six of which are wholly or in part legible, and 
have generally some parallel with the Gospel 
narrative. We have no sufficient evidence 
until other sayings of Jesus Christ are dis- 
covered, to say whether these are fragments 
of the Gospel according to the Egyptians, or 
some of the many collections of the sayings 
of the Lord, which it would appear were extant 
in the third century; nor can we say that these 
sayings are the veritable words of Jesus Christ. 
We can only compare them with the written 
Gospel, sade see how far they tally in spirit. 
But there is nothing to make us think of 
them as not being ping? of Christ, and 
nothing to prevent us looking upon them as 


Sayings of independent of the canonical text. We may go 


Jesus. 


so far as to think of them as being a fragment 
of the material from which the canonical text 
was gathered. 

With regard to the proof of the authenticity of 
these Sayings, we must be content at present 
to be without it. Dr. Martineau writes, “ Non- 
agenarian as I am, I would gladly take service 
under the Exploration Fund, and spend my 
last days in turning over the rubbish heaps 
of Oxyrhyncus had I any hope of recover- 
ing thence any Adyra ‘Inoou and proving them 
to de authentic; but the chronology of these 
papyri takes us back only to a time when 
the Christian literature has already become a 
mixed mass of historic shreds, carrying many 
an imperishable gem, and of an embedded heap 
of popular tradition of Messianic fiction. 
And,” he adds, “in the total absence of external 
testimony on behalf of the contents of any 
Egyptian papyrus, we can test their historical 
value only by their accordance with what we 
have already accepted as a true record.” 

It is with the hope of pointing out this accord 
that this course of simple village sermons has 
been preached. One has not been blind to the 
thought that the Sayings do not seem, when 
taken as a whole, to add to our knowledge 
of the Spirit of Christ as revealed to us in the 
Gospel. On the contrary, one rises from their 
perusal with the thought of the wisdom of 
the compilers of the Gospel record, and their 
splendid powers of critical selection.. 
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The Bishop of Durham writes me: “It seems Prefatory 
fairly clear that the Sayings are independent of ‘Note. 
our Gospels, and probably preserve their trad- 
itional form. Perhaps I am prejudiced; but 
these, as far as they go, seem like the Gospel of 
Peter to establish the spiritual eminence of the 
canonical text. They do not seem to me to cor- 
respond with what we know of the Gospel 
according to the Egyptians. And,” he adds, “I 
cannot believe that vnoreonre rov Koopoy is 
possible; nor can I trace the letters.”’ 
It is true that Professor Harnack differs from 
Dr. Westcott, in thinking that the Logia may 
after all be extracts from the Gospel according 
to the Egyptians; but other scholars, both 
in Germany and England, take the Bishop’s 
view. The expression, vyorebanre rov kocpor, 1S 
a real difficulty. Doubtless, as the translators 
feel, “If the reading xdspoy is correct, such an 
accusative after vyorevev, ‘fast to the world,’ 
is very harsh; nor as my friend Professor G. A. 
Smith tells me, is the form found in the Hebrew 
of the Old Testament, with an accusative of 
the thing fasted from; but he urges that judg- 
ment should be suspended until inquiry has 
been made into the usage of the word in later 
and degenerate Hebrew. Since the word ‘To 
fast’ is followed by an accusative of time, both 
in Hebrew and Greek, Professor Swete has 
suggested that vnorevev tov koopov may Mean, 
‘To fast while the present age lasts.’ 
But the Bishop of Durham would welcome 
many other such like finds, and we may believe 
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Sayings of that the sands of Egypt will bear further fruit 


Jesus. 


in this direction. 

Principal Caird, who had long prophesied the 
Sayings of Christ would yet be given back to 
us from Egyptian tombs, or from Christian 
burial-places in Egypt, thinks “that the coin- 
cidences and differences between our Gospels 
and the Logia of the papyrus, seem to point 
not to derivation of the latter from the former, 
but of derivation from a common source,” 
and it is here where the interest of the frag- 
ment seems to centre. Doubtless of all the 
Sayings, the fifth of the Logia attracts most 
attention. “In so far,” writes Dr. Caird, “as 
there is any new element in the Logia, Logia 
five seems to me the most striking, pointing 
as it does to a universal presence of Christ; 
first in the Christian community; secondly, 
in the individual spirit; thirdly, in Nature.” 
Whatever may: be the true interpretation of 
that saying, no one can take this little book in 
hand without deep veneration for the snag sd 
of a manuscript which, as Professor Rende 
Harris put it, “for the first time, definitely 
introduces us to a new stratum in the history 
of Evangelic literature, by means of which, in 
short, we are behind the Gospels,” containing 
logia which in the opinion of Professor Swete 
may be believed to have descended to us from 
the Church of the first century. Nor, can we 
cease to be grateful to the young Oxford 
explorers who have, at any rate, enabled us to 
know what was the sort of hand-book to the 
6 r 


teaching of Christ extant in Egypt sixteen cen- Prefatory 
turies ago, and what were the reputed sayings Note. 
of the Master that helped the fishermen of 
Oxyrhyncus, or the lawyers of Pa-mit’et, in the 
dawn of Christian history. 

The Second Series or New Sayings of Jesus 
were discovered after an interval of six years 
in February, 1903, in the as yet, unexhausted 
rubbish mounds of Oxyrhyncus. Theexplorers 
in their introduction to the translation and pub- 
lication of them in 1904, say: “By a curious 
stroke of good fortune our second excava- 
tions at Oxyrhynchus were, like the first 
sipnalizes by the discovery of a fragment 
of a collection of sayings of Jesus. This con- 
sists of forty-two incomplete lines on the back 
of a survey-list of various pieces of land. The 
survey-list, which was written in a cursive 
hand of the end of the second or early part 
of the third century before the back of the 
papyrus came to be used, provides a serminus 
a quo for the writing on the other side. This, 
which is an upright informal uncial of medium 
size, we should assign to the middle or end of 
the third century; a later date than a.p. 300 
is most unlikely. The present text is there- 
fore nearly contemporary with the ‘Logia’ 
papyrus discovered in 1897, which also belongs 
to the third century, though probably to an 
earlier decade. In its general styleand arrange- 
ment the present series of Sayings offers great 
resemblance to its predecessor.” 
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SIGHT FOR THE 
BLIND. 


“And then shalt thou see clearly to cast out the 
mote that is in thy brother's eye.”—Logion I. 
First Series. “Thou hypocrite, cast out first the 
beam out of thine own eye, and then shalt thou see 
clearly to cast out the mote that ts in thy brother's 
eye.” —Luke vi. 4fs Revised Version. 


that we 
are com- 
fortedto 
find that 
what we 
hold to 
be true is held to be true by others. A truth 
we feel to be dear, if repeated in an unex- 
pected quarter, seems dearer; we are 
happier if we are assured by the mouth of 
two or more witnesses that what is with us 
an article of faith, is an article of faith with 
others also. 
The passage just read occurs in the Gospel for 
the day of last Sunday, the fourth Sunday after 
Trinity. 
Something has happened since last Sunday to 
& 8. 





Sayings of makes us all turn to the passage, and read it 
Jesus. with quickened interest. In the middle of this 
past week a great discovery has been given to 
the world. We have now in our hands a pos- 
sible fragment of the ‘ Words of Jesus.’ Eight 
sayings that purport to be sayings of the Lord 
which were currentamong Christiansin Egypt, 
between the years 150 and 300 a.p., probably 
in the year 200. 
Fhis tiny leaf ofa papyrus-book was discovered, 
with hundreds of other documents, in the rub- 
bish mounds of a little Arab village called 
Béhnesa, by the banks of the Bahr Ydsuf, on the 
edge of the Libyan Desert, one hundred and 
twenty miles south of Cairo.-5 
(More than a thousarid years ago some authori- 
ties of the town called Oxyrhyncus, which stood 
there, ordered all the town archives, or town 
law-court, or town library, to be destroyed. 
Slaves bore out to the burning, basket after 
basket full of papyri, and set light to the heap; 
but the fire only consumed the outside of the 
heap, and the sands blew up and covered and 
preserved the core. So when dast-wintter two 
_ young Oxtord men dug into the sand, they were 
y| able to bear away to thef¢ tent these, to us, 
precious documents, in the very baskets which 
had been used to take them to the burning. > 
‘One little leaf among the thousands saved, con- 
tains in all on its front and obverse, forty-two 
short lines of ancient Greek characters. These 
have been translated, and prove to be eight 
sayings of Jesus, six of which are decipherable. 
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The first is mutilated} /outekhaveseadte-yeu Sight for 
all that remains to us} “ And then shalt thou the Blind. 
see clearly to cast out the mote that is in thy 
brother'seye."> « pfcta PARE 

elt tallies exactly with thereading in St. Luke’s 
Gospel chosemfor-the-text .“ 
yWe who have no earlier Gospel mss. than the 
beginning of the fifth century, must meeds be 
thankful to see how little changed in the cen- 
turies of early Christian exhortation the text had 
become. How clear above the sands of Egypt 
rang, for those two hundred years, the voice 
of Him who came to unmask all sham religion; 
and from whose lips of truth went forth the 
sharp sword of denunciation against all un- 
reality and pretence of soul, with His “Woe 
on you hypocrites!” “Thou hypocrite, cast 
first the beam out of thine own eye, and then 
shalt thou see clearly to cast out the mote that 
is in thy brother’s eye.” VA 
Jesus Christ was, as you know, addressing His ‘© 
disciples. He had as it would seem, if we accept 
St. Luke’s version, been privately exhorting 
them in such words as, recorded by St. Mat- 
thew, appear as a portion of the Sermon on the 
Mount. 

¢The moral and fundamental regulations of the 
Spiritual Kingdom which was to be founded 
by them, needed insisting on; the lever for 
good in that new Kingdom should be Love, 
The hand that should work the lever was to 
be Sincerity.) 

(“Tt was asserted if the work of the disciples was 
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Sayings of to stand, that it should be what it professed to 


Jesus. 


be. There could be no play-acting in the 
Gospel Kingdom. Play-actors, or as we trans- 
late the word hypocrites, had better leave the 
stage at once. A man would only be able to 
bring forth good in that Kingdom out of an 
honest and good heart; and just as surely as 
a wild olive bears wild and bitter berries, or a 
thorn tree brings forth only thorn-tree fruit, 
so surely the insincere heart in the field of 
Christ’s Gospel would bring forth bitterness, 
food useless for the souls of men; and the 
pretender would multiply falsity and sham- 
spiritual life amongst his hearers. 





exhorted, Amongst those who heard Jesus 
speak that day was Judas, the man of Kerioth; 
but there stood by His side the impetuous 
St. Peter, and the tender-hearted St. John. 
Jesus Christ spoke.to all of them, for all was 
the warning necessary, that he who would teach 
the new way—the way of Christ that leads unto 
the Father—should himself be quite clear in 
his mind, and clear in his vision. See clearly 
all it involved and all it demanded of personal 
purity and personal self-sacrifice; and then as 
clearly follow the Christ, and be a lantern in 
a dark day to all that came after. 


—It is one of those side-lights upon the mar- 


vellous sincerity of Him who is the Saviour 
of all sincere men, that He should even hint 
at hypocrisy or Playing at Gospel Teaching, 
to that band of apparently enthusiastic and 
It 


devoted disciples; that He should have sug- Sight tor 

gested it was at all possible that any one of the Blind. 

them would ever call Him ‘Lord, Lord,’ and 

yet do not the things that He said. But here 

in the sixth chapter of St. Luke’s Gospel it 

is plainly written forour learning that Jesus did 

warn His first hearers against what, 550 years 

after, His humble servant, or own St. Ken- 

tigern, called the moth of religion, hypocrisy; and 

did foreshadow asa possibility, and warn against 

it as a probability, that men who name His 

name and appear to wish to follow after Him 

would be very willing to seem better than they 

were, and very prone to cloak their own short 

comings by their swiftness to perceive short J 

comings in others. - 

The danger which Jesus foresaw He rubuked 

thus:—‘“ Why beholdest thou the mote that 

is in thy brother’s eye, but perceivest not the 

beam that is in thine own eye? and how canst 

thou say to thy brother, ‘ Brother, let me cast 

out the mote that is in thine eye,’ when thou 

thyself beholdest not the beam that is in thine 

own eye? Thou play-actor, thou hypocrite! 

cast out first the beam out of thine own eye, 

and then shalt thou see clearly to cast out the 

mote that is in thy brother’s eye.” a 

Now at first sight it does not seem plain why / 

this warning should have been necessary; or 

why this metaphor or parabolic teaching 

should have been so natural, so fitting. We 

are not so anxious nowadays to get men to be 

eye-doctors one to the other, as to necessitate 
12 


Sayings of plain rules for right conduct in casting out 


Jesus. 


"“ 


motes from the eyes of the brethren. But we 
have to remember that the curse of blindness 
lay heavy upon the People amongst whom Jesus 
walked in Jewry of old time. Ophthalmia and 
the dust of an Eastern village wrought doubt- 
less then, as it does now, a plague amongst the 
people; and one of the commonest sights in 
the streets of Capernaum, or by the wayside, 
would be blind men being led by their children 
to the market-place, or sitting and asking an 
Can the blind lead the blind?” was a very 
natural saying for Him who was the Light of 
the world to make use of, if He wished 
to illustrate the need of clear sight in those 
who would be guides to people walking in 


_ darkness. 


For the disciples round about Him, what was 
their work to be except the work of such 
guides? How were they to justify His choice 
of them as leaders of men, unless they had 
eyesight, clear vision, and could guide the men 


_ with lesser vision, less clear eyes, into the paths 
of righteousness, and truth, and peace? 


Ah, but then the natural man, the naughtiness 
of the heart, had to be reckoned with. The 
mere fact of being a guide, and being recog- 
nized as such, would be certain to breeda kind 
of pride. “Iam better than thou. I see clearer 
than thou canst see.” The mere exaltation of 


knowing that men looked unto them for light 


and guidance would engender a belief that 
13 


somehow or other they were superior. Leaders Sight for 
and teachers for Christ in the first instance, the Blind. 
they might after a time arrogate to themselves 
a kind of stereotyped clearness of vision in 
virtue of their office of leadership, And then 
the light of the soul’s eye would be darkened, 
and all the while thinking that they were 
walking as children of the light, and guiding 
others into the light of light and loveand truth, 
they might themselves be in eclipse from their 
own vanity, and be blind leaders of the blind to 
destruction. The possibility of darkness both 
for churches and individuls in the centuries yet 
to be—it was this that Christ would warn his 
future disciples against. 
Jesus Christ our Lord and Master, knew what 
was in men. He felt how certainly a time 
would come when, through this cruel dark- 
ness—the result of thinking that, in virtue of 
their office as leaders, there eyes were clearer 
than their fellows— they would, some of them, 
become blind leaders of the blind; and He 
seems to have further foreseen that these blind 
leaders, instead of confessing their blindness, 
would then be tempted to play the part of 
being leaders still into clearer vision; pretend 
not to be blind, actthe part of men who see. At 
such a time, Jesus Christ seems to have fore- 
warned us, that the hypocrites or play-actors 
would, as a cloak for their want of clear vision, 
betake themselves to ‘views,’ forsake -first 
principles, such as, for example, the first prin- 
ciple of sincerity or duty, self-sacrifice, or 
14 


Sayings of obedience, and begin to think a great deal about 


Jesus. 


these ‘ views.’ 

“Dear brother,” they would say to their friend, 
“ your trouble is that your view is not sound, 
let me cast out the mote that is in your eye.” 
Instead of realizing that as guides their chief 
duty was to keep their own powers of vision 
clear and unclouded; instead of remembering 
that if only they went along the way to the 
heights of Heaven and through the deeps of 
the Valley of the Shadow without fear of 
stumbling, and without pause, it was certain 
they would take their brethren safely with 
them, a time would come when the guides 
would sit down and begin to talk about the 
views, or want of views, of the poor brethren 
they were leading —“‘ Brother, let me cast 
out the mote that is in thine own eye”; not 
perceiving that that very act of examination. 
into the seeing power of the poor brother 
implied a kind of judgement upon the brother’s 
want of vision of the Way, the Truth, and the 
Life, which at once darkened the eyes of the 
guide and made the beam in his own eye a 
disqualification for any further guiding. 
“Thou play-actor,” Jesus Christ seems to say, 
if going to Heaven is a matter of views and 
not of principles, look at home.” 

“ Cast out first the beam out of thine own eye, 
and then shalt thou see clearly to cast out the 
mote that is in thy brother’s eye.” 

You will have noted that Jesus Christ does not, 
by what He says, in any way suggest that the 
$5 


leaders of the blind are to be principally Sight for 
troubled with eye-doctoring en route. Heseems_ the Blind. 
to say that if the guide, instead of keeping his 

eyes on the goal and bravely going before, 

begins to be overmuch troubled about the 

power of vision of the friend he is leadng, he 

will find that he will be quite unable to be a 

good eye-doctor until he has restored his own 

eyes to right power of sight. 

It is a delicate operation to remove the tiniest 

mote from the eye of a brother; and the first 

thing one has to do is to have one’s own eye 

clear. <r 
What <lesue Christ,.cur-herd-eand=Mastern  / 
seems to assert is: that it is only the person 
who himself sees clear who can help his brother 
to clearer vision. While at the same time He 
hints in this Scripture that if the guide begins 
to talk about, or think about, or judge of his 
brother’s views, as being right, it is almost 
morally certain that from that hour he will cease 
to be an adequate guide. = 
I travelled yesterday with a number of earnest / 
Christians whose whole conversation seemed 
to lay stress on the need of getting people to 
adopt their views of what the Gospel of the 
Lord was. They were reverent, devout, deeply 
pious and well-intentioned people; but it was 
evident, first, that they assumed that they were 
called to be leaders of the blind, and then that 
they somewhat lost hh of the guiding prin- 
ciples of the divine life, in their anxiety as to 


the views and power of vision in those they 
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Sayingsof wished to bring to Christ. It seemed as if the 
Jesus. idea of keeping their own vision of God, and 
Duty, of Life, and Truth clear, as after all the 
matter of supremest moment, was made sub- 
ordinate, nay almost lost sight of, in the intense 
desire that the mote should be taken from the 
eye of the brother, and his view should be their 
view, that so his eye should be made clearafter 
there fashion, and should see the light as they 
saw it. 

— Now friends, the Gospel narrative comes with 
‘great warning to the churches or churchmen 
who first arrogate to themselves in virtue of 
office, the power of being guide to the blind — 
a superior power of vision, and then forget that 
their own chance of guiding men into all truth; 
is the being filled with the spirit of truth, and 
enlightened with the light of God the En- 
lightener, unto all sincerity of life, and purity, 

and power of self-sacrifice. 
¢The Gospel narrative, reinforced by the voice 
from the dumb sands of Egypt, urges us to 
believe that if any of us whosee the vision of 
Divine life as revealed in God the Son, or the 
vision of Divine Truth, as revealed by God 
the Holy Ghost, would have men share its 
light, andlife, we must keep our eyes clear to 
behold it day by day ourselves. More and 
more we must have hearts sincere to acknow- 
ledge that our brother, whom weare tempted to 
look on as blind, has just the same power we 
have to behold and to follow the Light of the 
world, till we all come to a perfect man, unto 
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the measure of the stature of the fulness of Sight for 


Christ; till weall behold the Kingin Hisbeauty, the Blind. 


in the land that is very far off; till we all stand 
revealed in the light that is unapproachable 
to, and in the power of the Holy Ghost the 
Enlightener, we see God, our Father, face to 
face, and live. wee 
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FASTING 4xD SAB- 
-BATH KEEPING. 


“ Jesus saith, ‘Except ye fast to the world, ye shall 
in no wise find the kingdom of God; and except 
ye keep the sabbath, ye shall not see the Father.” 
Logion ii, First Series. “ Moreover when ye fast 
be not, as the hypocrites, of a sad countenance: . 

that thou appear not unto men to fast, but unto thy 
Father which is in secret.” —Matt. vi. 16, 18. 
“ And He said unto them, ‘The sabbath was made 
for man, and not man for the sabbath.”— 
Mark ii. 27. 






<HE note that was 
struck last Sunday 
by the teaching of 
our Lord against 
& es the play-actors of 
aN religion in His time 
©) ) and against hypo- 
at =o crisy or play-acting 
to all time, rings up again in this teaching of 
the verse taken from the text: “ Moreover 
when ye fast, be not, as the play-actors, of a 
sad countenance: for they disfigure their faces, 
that they may be seen of men to fast.” ie 
It is a little remarkable that’ both these 
sayings of our Lord in the Gospel should have 
parallels in each of the first two texts that, after 
the silence of so many centuries, speak to us 
19 






Sayings of from the fragment of papyrus that has recently 


Jesus. 


been recovered, and purport to be the sayings 
of Jesus Christ. 

It is, of course, important that we should not 
hurriedly jump to conclusions, and assert that 
these are the veritable words of Christ. It is 
enough for us to know that we have the testi- 
mony of the evangelists that the Gospels them- 
selves, as we have them, are only a fragmentary 
record of His doings. He who did many 
more signs, and many other things than are 
recorded, probably spoke many more words 
than were written down by the evangelists 
for our learning. ’ 

It is for us to treasure at this distance of time 
any even of the reputed sayings of Jesus. If we 
believe them not, at least men who lived in 
Egypt in the second and third century found 
them a strength and stay to their faith, and 
we can treat them with the reverence they 
deserve. 
And those of us who believe that the Holy 
Ghost, the remembrancer, is the Lord and 
Giver of life, may also believe that the hands 
that chronicled the reputed sayings were moved 
by the Spirit to be the recorders, and may have 
faith that the same Lord and Giver of life, 
has brought it about that the dumb sands 
should at last find a tongue, and that the pages 
of papyrus-book that was carried to the burn- 
ing so many centuries ago at rhyncus, 
should have been peated ard dctatten to 
guide us, and to warn us still. 
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Our difficulty lies in the fact that these sayings Fasting & 
are isolated from the context, for it must be Sabbath- 
admitted that the text in question, “ Except Keeping. 
ye fast to the world, ye shall in no wise find 
the Kingdom of God; and except ye keep the 
sabbath, ye shall not see the Father,” taken in 
its bald literalness, does not sound like an 
utterance of the the mind of Jesus who died 
on the cross, partly because he would not 
accept the tradition of the elders, and had 
new views about the Sabbath and the fasting 
that was practiced by the religious people of 
Jerusalem. 
It must be admitted that it reads like a frag- 
ment of an apocryphal gospel, of which there 
were many —a bit of special pleading by some 
Judaizing sect, who were anxious to wrest the 
words of Christ to their own ends, and bring 
men. back to the bondage of mere rites and 
ceremonies. It must be allowed that the 
teaching of this second saying is not very like 
the teaching of Jesus Christ, who came, 
amongst other things, to bid men know that the 
ideas of fasting and Sabbath-keeping prevalent 
in Palestine in His time were wrong ideas; 
and that the Jews would not find the Kingdom 
of Heaven, nor see the Father, by being the 
strictest Sabbatarians, or the keenest and most 
severely abstinent fasters. 
But we must remember that He, our Divine 
Lord and Master, came not to destroy, but to 
fulfil. He knew the worth of fasting Him- 
self, and practised it; and, Lord of the Sabbath 
21 
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Sayings of as He was, He kept the Sabbath with His 


Jesus. 


disciples, and urged men to believe that it was 
an ordinance made for man and for his 
good. 

He came to spiritualize both the practice of 
fasting and the keeping of Sabbath, to fill them 
with new meaning. To bid men fast, not twice 
in the week as the self-righteous did, nor once 
in the week as the law demanded, but all the 
week; to fast unto the full round of daily cares 
and ambitions that perplexand distract the soul; 
to urge men not to abstain ffm this or that 
particular food on this or that particular day, 
but to abstain from all the things that feed the 
flesh and starve the spirit. In a word, ‘to fast 


unto the world.’ 


It is conceivable that his disciples may, in — 
their zeal for the Spirit, or their feeling of 
new freedom from the burden of the law, 
have suggested that the ordinance had ceased 
to be of worth to the souls of men. They 
may have needed some reproof from the lips 
of the Lord such as this saying would give 
them. 

He came not to bid men think lightly about 
the Sabbath, which was made for man, but 
rather to make each day and every day a 
Sabbath unto the Lord. He came, in short, 
to spiritualize the Sabbath, by getting them to 
look upon it as something to be kept, not 
merely in the letter but in the spirit. A day 
holy unto the Lord, by the doing holy deeds 
and thinking holy thoughts upon it. Not 
22 


binding fetters of observance hard to be borne ‘Fasting & 
upon man’s consciousness in respect of it, but Sabbath- 
showing it was a day when, as spiritual men Keeping. 
and women, they might draw men to the 
Father of their spirits, in deeds of mercy; as well 

as by acts of prayer. Ross 
The Sabbath in Christ’s time was a veil upon’ | 
the eyes of the people. It blinded the Jews 
so that they could not see further than the 
narrow walls of the synagogue, or the exclusive 
walls of the Temple court. It prevented them 
beholding any duty on that day further than the 
hearing of the law, or the offering of the set 
form of sacrifice. But Jesus Christ came to 
show them of the Father. 

A man who believing that Sabbath was 
specially God’s day, and that because it was 
His day, he was on no account to curea sick 
man, and tell him to realize he was cured by 
taking up his bed and walking,—on no 
account to lift an ox or an ass out of a pit, 
if either of them were the ox or ass of a 
foreigner,— what could such a man know of 
the duties of man to man, or of man to lower 
animals, as children of one Father who is in 
Heaven? 

No, the Sabbath, ifmen were to seein its ordain- 
ing the work of a Father of loveand pity, mercy 
and gladness, must be spiritualized. They must 
make the Sabbath a real Sabbath if they would 
see the Maker of it a real Father. ae 
If this were part of the mind of Jesus Christ, ~ 
if He came to get men to sit looseto the world, | 
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Sayings of or as St. Paul put it, “to crucify the world 
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' Sabbath——sabbatize the Sabbath—ye shall 


unto themselves, and themselves unto the 
world,” to care little about the kingdom of 
earth and the glory of it as compared with the 
Kingdom of Heaven,— if Jesus came to show 
men of the Father of their spirits, and that all 
religious ordinances, all Sabbath observances 
were but to lead men to behold God and live— 
then surely our Lord, speaking in metaphor 
as was His wont, might well have said, 
i Except ye fast to the world, ye shall in no 


, Wise find the Kingdom of God,” and, “Except 


ye keep the Sabbath in the spirit—a real 


not see the Father,” and.this is what the 
reputed saying seems to assert. 

It is, at any rate, a gain for us who read these 
reputed sayings of Christ, to feel that they can 
only help our spirits by being read in a 
spiritual manner. 

Imagine the sorrow and the slavery that might 
result, if the Christian Church believed that 
these very words spoken by Jesus were to be 
taken literally. Men would flee unto the caves 
and rocks of the earth as the monks of the 
third and fourth centuries did flee; and lead 
lives of physical torment and austere fasting, as 
did the anchorites of old in the burrows of 
Sinai and Rephidim, and the holes of the 
Lybian hills. Business would come toa stand- 
still. We should go forth to the wilderness, 
or bury ourselves in monastic cells, till death 
released us. 
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“Except ye fast to the world, ye shallinnowise Fasting & 
find the Kingdom of God.” If the Kingdom Sabbath- _ 
of God is only to be found by that fasting or Keeping. 
seclusion, the only life we could choose would 

be the hermit’s life. We should rebuild St. 
Herbert’s cell on the Island of Derwentwater, s 
and find a lonely lodge in Skiddaw-Forest or 

Scafell; and should dwell therein till we died. 

Or again, “Except ye keep the Sabbath, ye 

shall in no wise see the Father.” If this were 

really literally to be interpreted, the world 

would go Sabbatarian-mad. There would be 

only one day in the week, one out of seven 

days alone to be greatly regarded. Chiefly on 

the Sabbath would men see God. Except 

they kept it, God would not be seen. 

It was from such tyranny of externals that 

Christ came to release the world. We will not 

return in this nineteenth century to the bond- 

age of such beggarly elements of the law. _ 

But if these words, which have come tousfrom 

the rubbish mounds of Béhnesa, are verily and 

indeed the literal sayings of the Lord, and to 

be literally interpreted, there is no escape for 

us from the fetters. The anchorite and the 

strict Sabbatarian will alone find salvation. 

No, my friends, not so. Jesus Christ came 

to give us principles: the letter killeth and 

and the spirit giveth life. 

Underneath these reputed sayings of the Lord 

there lie the eternal principles which are the 
essence of the Gospel message. Let us con- 

sider them. 
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Sayings of Man finds himself here in a world which he 


Jesus. — 


did not make, but which makes or mars him. 
In a body which he did not choose, but which 
turns him into god or devil. 

He is the master or slave of his surroundings, 
according to the spirit that is within him. 
That Spirit is the Holy Spirit: the eternal 
Immanuel, the Spirit that is with us from the 
beginning even unto the end of the world. 
Whether it grows and fills the house of life 
and is the lord and master of the heart, depends 
largely upon how far the doors of the heart 
are open to receive the spiritual guests that 
throng around us from the cradle to the grave, 
desiring to have us of their company divine, 
to enter in and dwell with us, and fill us with 
their joy. 

You remember how Christ promised that to the 
holy heart, if it would open its door, He would 
come in and dwell with it for ever. 

But the door must be opened to Him who 
knocks. God compels none to go to Heaven, 
though oft-times angels lay hands upon us and 
bid us go. 

And in the fact that men had and have the 
power of opening the gates of their heart and 
making, as it were, the lust of the flesh give 
way, and the roar of the world give way, for 
the coming of the Holy Ghost to enter in and 
dwell, is part of the proof that these mortal 
bodies and this earthly world are training 
grounds for immortality. 

Senge and time for rest and prayer, were in 
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themselves nothing but as means to thisend. Fasting & 

It was true the Jews had forgotten this, it is Sabbath- 

true we may still forget; but Christ Jesus Keeping. 

knew how the body helped or hurt the soul, 

according to whether it was subdued to the 

Spirit; and how the prayer of the Sabbath day 

availed for good or ill, according as it was 

used to bring the God of the Sabbath close to 

men’s minds, or to be only a mechanical sub- 

stitute for God and godliness. 

So Jesus did not refuse either fasting or Sab- 

bath ordinance, but showed that both could be 

used for the greater end of helping the spirit 

of men to be ve to commune with the Father 

of their spirits. 

But fasting and Sabbath-keeping were again 

matters of the heart: matters of the central 

soul, and not of outward show. It was the 

secret hidden will or intention,which God alone 

could see, that made the fast or the Sabbath- 

keeping helpful to the spirit’s life. Fast, by all 

means, but tothe God who seeth in secret. Keep 

the Sabbath, but to the Lord of the Sabbath in 

the hidden things of the soul. 

Taught by Christ and His eternal principles, 

our souls, which grow by exercise of the will in 

matters external, will not deny the use of fast- 

ing and prayer: will only urge that these are 

means to the ends. As Whittier puts it: 
~ “The Book, the Church, the Day were given 
\—_- For men, not God—for earth not Heaven, 

Are blessed means to holiest ends, 
Not masters but benignant friends.” / 
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Sayings of But grant this and what follows? That they 


Jesus. 


are means we can indeed neglect, but only at 
loss of spiritual power to find the Kingdom 
of God and to see the Father. We who at the 
font promise in the little infant’s name that 
we will renounce the world, the flesh, and the 
devil, promise in other words that we will fast 
to the world; and we who hear Christ say, 
‘“When ye pray, say, ‘Our Father,’” and 
again, “This do for a remembrance of Me,” 
feel compelled to exercise ourselves in prayer, 
and the assembling of ourselves in acts of 
solemn brotherly worship. 

It may be we have come to stereotype too much 
our ideas of religious self-denial; and too 
much to look upon one day in the week as 
holy, instead of feeling that all days are meant 
to be holy unto the Lord. It is clear that 
what we have to do is not to forsake assem- 
bling ourselves for prayer as the manner of 
some is, nor to talk lightly of fasting as 
meant for religious devotees, high Anglican 
brotherhoods and good Mussulmen, but to 
believe that the gate of the soul needs opening 
to all that makes for God and Heaven; and 
that they who deny themselves and take up 
the cross, find they can best follow the Lord 
by the strength i purpose that comes of this 
self-conquest, and realize that nothing but a 
deliberate effort of the will can ever keep us 
long either haters of the world, or lovers. of 
prayer and praise. . 

“The world is too much with us late and 
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soon,” to make it possible for us to let the Fasting & 
door of our hearts be open to all that is not Sabbath- 
of the world, without effort. It is an effort Keeping. 
both to pray and to fast. This Christ Jesus 
knew, and this He taught to His disciples. 
What He demands of us is that we should not 
think they are an end in themselves. Better 
by far~have no self-denying ordinances, no 
coming together to acts of worship, than that 
we should think that by them we shall be 
saved, or that having done this we may rest 
content. It is for the God who seeth in secret, 
for the great invisible things of the Spirit, 
that we with full purpose deny ourselves this 
pleasure or that tempting desire. It is that 
we may the better arise and go unto the Father, 
that we break with the ordinary week-day 
and work-a-day associations, and come 
together to church or chapel. It is because 
these outside things react upon the hidden 
soul, and strengthen and make pure, that we 
‘who follow the Lord must fast and pray. 
Only let us be true to ourselves. Let us not 
be play-actors or hypocrites. 
“Deep in the hidden chambers of the heart 
Let each man see he plays the true man’s part; 
Fast to the world, to hear the Spirit's word, 
And keep each day as holy to the Lord.” 
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DISAPPOINT- 
MENT. 


“ Jesus saith, *I stood in the midst of the world, 
and in the flesh was I seen of them; and I found all 
men drunken, and none found I athirst among them, 
and My soul grieveth over the sons of men, because 
they are blind in their heart and see not. ”— 
Logion iit. First Series. “He was in the world, 
and the world was made by Him, and the world 
knew Him not.”—John i. 10. “ And when He 
had looked round Him in anger, being grieved for the 
blindness of their heart.” —Mark iti. 5. 








4 HERE is an unex- 
pected connection 
between this third 
saying of Jesus 
with the two that 
have preceeded it. 
The first spoke of 
blindness, the - 
second of Sabbath- 
keeping, and this third one again of blind- 
ness of heart, and Jesus Christ’s grief that 
the hearts of men should be blind. 
When one turns to the Gospel narrative for 
any parallel to this assertion of our Saviour’s 
grief of mind, one finds it in a passage in St. 
Mark’s Gospel, and in the third chapter. 
St. Mark has been speaking of the new ideas 
30 


Sayings of and truths about Sabbath-keeping which Christ 


Jesus. 


taught and observed. 
Following upon that saying, “The Sabbath was 
made for man, and not man for the Sabbath,” 
and the assertion that, “therefore the Son of 
man is Lord also of the Sabbath,” Christ has 
entered a synagogue on the Sabbath day, where 
lay a man with a withered hand, and the Jews 
‘watched Him, whether He would heal him on 
the Sabbath day; that they might accuse Him.” 
And Jesus Christ bid the man to stand forth, 
and then turned and asked the assembled Sab- 
bath-keepers, “Is it lawful to do good on the 
Sabbath days, or to do evil? to save life, or to 
kill? But they held their peace.” The sequel is 
given us in the fifth verse of that third chapter, 
* And when He had looked round about on 
them with anger, being grieved for the blind- 
ness of their hearts, He saith unto the man, 
* Stretch forth thine hand’: and the hand was 
made whole.” 
One has used the term ‘blindness,’ which isthe 
alternative for ‘hardness,’ in the margin. Being 
‘alot for the blindness of their hearts, 
ecause it thus tallies, and is a parallel with the 
statement in Logion iti., ““ My soul grieveth 
over the sons of men, because they are blind in 
their heart.” 
If this third saying of Jesus, which was found 
upon the little papyrus fragment, is indeed a 
word of Christ, how precious it is as at once 
affording a glimpse of the inner life of Christ; 
an autobiographical note of His feeling; and 
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also as being an historical sketch of the temper Disappoint- 
of the Jews at the time Jesus Christ stood in ment. 
their midst. 

Whatever else the saying is, it is intensely 
Oriental in expression. In the fifth chapter of St. 
Matthew’s Gospel one reads a saying from the 
Sermon on the Mount, which brings before us 
the same metaphor of thirst for the Kingdom of 
God, “Blessed are they which do hunger and 
thirst after righteousness: for they shall be 
filled.” 

The idea of thirsting for righteousness is an 
idea that best expresses the longing of the soul 
that is a traveller, a pilgrim in the weary wilder- 
ness of life, for the draught from the wells of 
salvation that can alone give life. 

Jesus who sat by the well of Samaria and said, 
“Whosoever drinketh of this water that I shall 
give him shall never thirst; but the water that 
I shall give him shall be in him a well of 
water, springing up into everlasting life,” was 
speaking a parable understood of the people. 
Dwelling as they did in a country little visited 
by rain, except in one month of the year, the 
peasantry of Palestine looked upon the wayside 
fountain or the village well as an emblem of all 
good to the life of their fields, their cattle, and 
themselves. 

Isaiah, who prophesied of the coming of a 
Messiah seven centuries before Christ came, 
had familiarized the Jews with the metaphor. 
In the day when God should send His witness to 
be the leader — His leader and commander— 
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Sayings of to the people, abundance of food and drink 
Jesus. for the body should be but a type of meat and 
drink for the soul, and he cried, as you remem- 
ber, ‘“‘ Ho, every one that thirsteth, come ye to 
the waters.” The idea had been kept alive 
down the intervening ages, so that when “In 
the last day, that great day of the feast [at 
tocasdlend |i Jesus stood and cried, saying, ‘If 
any man thirst, let him come unto Me, and 
drink. He that believeth on Me, as the 
scripture hath said, out of his belly shall flow 
rivers of living water,’”’ we read that “ Many 
of the people therefore, when they heard this 
saying, said, ‘Of a truth this is the Prophet.’” 
What else could they say if they remembered 
the words of Isaiah, the prophet, and knew the 
current interpretation of them. 
It is necessary that one should bear well in 
mind how Jesus Christ had identified Himself 
and His work with the metaphor, and how the 
people of His day realized what was meant by 
it, to see how intelligible this reputed saying 
of Jesus would be to all who heard it, “<I stood 
in the midst of the world ..... and none 
found I athirst among them; and my soul 
grieveth over the sons of men, because they are 
blind in their heart.” 
As we think over this saying of Jesus it seems 
to give us the reason why none were athirst. 
They had already quenched their thirstat other 
fountains than the fountain of life, which He 
came to open to them so freely —the clear 
water of purifying—the river of truth, and 
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love, and righteousness, straight from the Disappoint- 
throne of God. ment, 
That this lack of thirst was a true picture of 
the time when He moved about the villages of 
Palestine may surely be gathered from the 
many suggestions scattered throughout the 
Gospel narrative. For our Lord Jesus found 
the religious people of His day preoccupied. 
What else does that parable mean of the guests 
invited to the wedding feast, who with one 
consent began to make excuses? Had any of 
these men who were bidden been a-hungred 
or athirst, surely they would have gladly come 
at the call to the supper of the Lord. What 
else is implied by the assertion that the seed 
that falls into thorny ground is fit emblem of 
the poor hearts that were blinded, of the souls 
that were darkened, in which the cares of this 
world and the deceitfulness of riches choked 
the werd and rendered the soil unfruitful ? 
That Jesus Christ realized how to far ages, 
even among His disciples, the temptation to 
be drunken with other things than the Spirit, 
to be filled with other things than the water of 
life, would be a real temptation, may be gath- 
ered from the way in which he cautioned them, 
saying, “Take heed lest at any time your 
hearts be overcharged with surfeiting, and 
drunkenness, and cares of this life, and so that 
day come upon you unawares. ... Watch ye 
therefore, and pray.” 
How constantly Jesus Himself had in mind 
the very slow progress of the ages to care for 
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Sayings of the things of the Spirit, to be athirst for the 


Jesus. 


river of God, may surely be inferred from the 
words chronicled for us in St. Luke, wherein 
our Lord and Master, looking far back to the 
beginning of things, and far forward, said, “‘As 
it was in the days of Noe, so shall it be also in 
the days of the Son of man. They did eat, they 
drank, they married wives, they were given in 
marriage, until the day that Noe entered into 
the ark, and the flood came, and destroyed them 
all. Likewise also as it was in the days of Lot; 
they did eat, they drank, they bought, they 
sold, they planted, they builded. . . . Even 
thus shall it be in the day when the Son of 
man is revealed.” 

With these words in our ears, these warnings 
against the preoccupation in worldly matters, 
that from Noah to the end of the ages shall be 
a characteristic of our frail mortality, there 
seems to be nothing unnatural in the bitter ex- 
perience of Him who was in the world, and 
the world knew Him not, which would force 
from His lips the saying, “I stood in the midst 
of the world; and in the flesh was I seen of 
them, and I found all men drunken, and none 
found I athirst among them; and My soul 
grieveth over the sons of men, because they are 
blind in their heart.” 

And what is it that we gain from this fragment 
of papyrus, if these words therein written are 
Christ’s? We gain a picture of the Man of 
Sorrows and acquainted with grief at one of 
His saddest moments; and are allowed to know 
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something of the cause of His grief, and some- Disappoint= 
thing of that which made it supportable. We ment. 
feel, perhaps, a new feeling of the intensely 
human heart that was troubled with all our 
infirmities and carried all our sorrow. 
That Jesus, the Lord of glory, who came unto 
His own, has allowed us to know that when 
His own received Him not it caused Him 
bitter grief, is something for which we can be 
Tesiotad The fact that when men hid their 
faces from Him who came unto His own, and 
when they despised and rejected Him, it was 
grievous to the heart of our Saviour and our 
God, is a fact that with all its sorrow seems to 
draw us nearer to the Christ. It seems all so 
natural, His divine heart seems so tenderly 
human. Sympathy springs up between us. 
We say reverently, we understand better now 
than before, that part of Christ’s sorrow was 
this being rejected by those to whom in the 
flesh He had revealed Himself. Wounded 
in the house of His friends, the Man of Sor- 
rows appeals to us. The awfulness of the 
disappointment of Christ moves us all. We 
can understand better now the cause of those 
tears of Him who, when He came near to the 
city, and was even now at the descent of the 
Mount of Olives, beholding it, forgot the 
triumph of His onan y Fiends, and was 
found in tears saying, “ If thou hadst known, 
even thou, at least in this thy day, the things 
which belong unto thy peace! but now they 
are hid from thine eyes.” 
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Sayings of We can know more surely now the depth of 


Jesus. 


meaning in that bitter cry, “O Jerusalem, 
Jerusalem, thou that killest the prophets, and 
stonest them which are sent unto thee, how 
often would I have gathered thy children to- 
gether, even as a hen gathereth her chickens 
under her wings, and ye would not!” » 

But what is there for our learning in the fact 
that we seem to understand now something 
more of the grief of heart of Jesus Christ our 
Lord and Master? That we feel now a kind 
of added meaning in the words, “ He was in 
the world, and the world was made by him, and 
the world knew Him not”? 

There is this much for us all; that we who will 
follow after the Christ, and will face the taking 
up of His cross, in the following of Him, must 
be prepared to find His disappointment ours 
also. “ If the world hate you,” said Christ, “ye 
know that it hated Me before it hated you.” 
There is in the bitterness of that knowledge 
some comfort. It is thus we drink of His cup, 
and are baptized with His baptism. If Christ 
Jesus came to be the Saviour of all man- 
kind, He came also to be the Saviour of the 
whole round of human feeling, and spirit, and 
sympathies, that goes to make aman. He knew 
what was in man, and felt more keenly than 
ever man had felt or will feel, the sorrow that 
comes of being the Way, and Truth, and the 
Life, and of knowing that the world would have 
its way, hug its own lies, and preferred the 
death of unsatisfiable and slavish selfishness to 
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the life of crowned self-sacrifice. He was the Disappoint- 
Light of the world, and He experienced the ment. 
pain of knowing that the world loved darkness 
rather than light, because its deeds were evil. 
The agony rs spirit that comes of having pure 
motives and being despised for them; of being 
light and shining in darkness, and realizing that 
the darkness comprehended it not, this was the 
portion of Jesus Christ. This was part of the 
cross and passion he bore from boyhood to the 
grave. To find men all so self-satisfied with 
things as they were, so preoccupied in other 
matters that they asked for no change, and 
desired no glimpse of any further world where- 
in dwelt righteousness, had no hope for a purer 
earth or a more noble Heaven, were so drunk 
with this world’s good that they had no thirst 
of soul for better things—this was the sorrow 
of Jesus; this will be the sorrow of His true 
followers to the end of the world. 

But at least the third reputed saying of Christ 
teaches us that when we tooare rejected of men, 
and the truths we see so clearly appear to be 
but fables and darkness to others; and the 
things that seem so filled with aspiration and 
power, and joy, and godliness, and to make so 
much for our peace, appear to others so empty 
and so vain: there is a way even out of this 
trial that we may be able to bear it. At that 
time our sorrow can still be endurable. We 
can stillin patience possess our souls, if only our 
eyes can belifted off from ourselves and be made 
to really look on the things of others also. 
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Sayings of We read not that Christ grieved for Himself a 
Jesus. bit more than that He wept for Himself when 
Heshed tearsas He gazed upon Jerusalem. His 
soul, weare told, “grieved over the sons of men 
because they were blind in their heart.” 
It is this compassion for the failings of others, 
and the faults of others, and the loss of others, 
that the Spirit of Jesus Christ still breathes into 
the hearts of men. Wecan thank God for this 
message from the sands of Béhnesa that tells us 
that the Son of God, who came to make blind 
men see, was, by that very errand or mission 
of mercy, made to be a Man of Sorrows for 
the short-sightedness of others to truth and 
light, and was obliged to be acquainted with 
the grief of realizing how much others missed 
of the Divine intent. At least, if we will take 
up His work and try to get others to see new 
truth and look with new eyes and new outlook 
upon the problem of their age; upon this earth 
they would redeem, or upon the Heaven they 
aspire to; upon the work they would do, or 
leave undone, for God and the nation; upon 
the Father who calls them home to Himself, 
and the Holy Spirit that, through Christ the 
Lord, leads them onward and upward, we 
surely must expect His sorrow: butit shall not 
hinder us. Great is truth; and it will prevail, 
but not in our time. It is the heart, and not 
the head, that is blind; and God, who made 
the heart, alone can remake it to His own 
heart’s likeness. We will not despair though all 
the devils in hell would mock us in our grief. 


39 


If Christ was in the world, and the world knew Disappoint- 
Him not; if Christ is in the world to-day, and ment. 

the world knows Him still so dimly, itis enough 

for every one who names the name of Christ 

and departs from iniquity ; enough for every 

one as his own heart grows less blind that he 

become, for all his added grief, more tender- 

hearted, more compassionate for those who see 

not, and who thirst not, and that so he more 

nearly follows his Lord. 
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WORK. 


“ Jesus saith, * Wherever there are (two) they are 
not without God, and wherever there is one alone 
I say Iam with him. Raise the stone, and there 
thou shalt find Me; cleave the wood, and there 
am I,” —Logion v. First Series. “Whither shall 
I go from Thy Spirit? or whither shall I flee from 
Thy presence? If I ascend up into heaven, Thou 
art there: if I make my bed in bell, behold, Thou 
art there. If I take the wings of the morning, and 
dwell in the uttermost parts of the sea; Even there 
shall Thy hand lead me, and Thy right hand shall 
hold me.” —Ps. cxxxix.7-10. “Whoso removeth 
stones shall be hurt therewith; and be that cleav- 

eth wood shall be endangered thereby.— 


We Eccles. x. 9. 
gh 
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| to praise God, the Giver of all good things: 
| and to show that we believe it is good and 
a joyful thing not only to dwell together in 
| harmony, but to sing together in harmony 


also. 
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Sayings of No one who to-day has joined in the sing- 


Jesus. 


ing of canticle or psalm or hymn, and who will 
ive, as far as God has blessed him, to the fund 
i continuance of prayer and praise in this our 
venerable church, week in week out through 
the year, with all its accompaniment of organ 
and choir, but must realize how much of effort, 
and that voluntary effort, must goto the taking 
part in a service of song. The mere physical 
exercise of singing a hymn lustily and with a 
good courage is greater than we sometimes 
think. To attend throughout a service of 
prayer and praise is an effort, a considerable 
effort. To listen attentively to a sermon, 
whether it be dull or interesting, is hard work. 
But that very fact, whilst it makes it important 
that we keep in training for it by continuing 
to come together to praise God while health 
and strength permits us, is in itself a revelation 
of God’s will to usward. He who was a worker 
from the beginning demands, that men who 
will grow more and more into His likeness as 
they arise and go unto the Father, shall be 
fellow-labourers together with Him as much 
in the field of praise as in the harvest field. He 
that worketh not neither shall he eat, is true of 
the hungry soul as it is true of the hungry 
body. 
And when our Lord and Master said to His 
disciples, “‘Ask, and it shall be given you; seek, 
and ye shall find; knock, and it shall be opened 
unto you,” He seems to have made itclear that 
God demanded of His children that they 
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should consciously make efforts to be blessed, Work. 
if they would carry away a blessing. 

It was, so our Saviour taught, not enough to 
be indolently willing to be blessed. He who, as 
a young boy in the temple courts, said, ““Wist 
ye not that I must be about my Father’s busi- 
ness?” and grew up to a life of such constant 
going about and doing good, that He scarce had 
time to take bread or rest, ended, as you remem- 
ber, His Sermon on the Mount with such 
teachingzas this recorded for usin the Gospel for 
to-day. ‘‘ Not every one that saith unto Me, 
‘Lord, Lord,’ shall enter into the kingdom of 
heaven; but he that doeth the will of My Father 
which is in heaven.” Jesus Christ bade men 
know that in His mind the man who built his 
house wisely on a firm foundation of rock, was 
the man who took the trouble to raise the stone 
and split the wood for the building: the man 
who put forth his faith into his daily work, the 
man who heard these sayings of the Christ, 
and who did them. 

It is interesting to observe that this necessity 
of active work, or active praise, the necessity of 
doing God’s will as well as thinking about it, 
seems to have appeared to the writer of the old 
papyrus fragment not only to have been the 
will of the Lord, but the word of the Lord for 
the people amongst whom he (the scribe) dwelt 
in Egypt. 

Whoever he was who wrote down the fifth of 
the reputed Sayings of Jesus, “ Raise the stone, 
and there thou shalt find Me; cleave the wood, 
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Sayings of and theream I,” must have felt in his heart the 
Jesus. —_ inspiration of God asa very present Godin time 

of lonely work; of Christ as a very present 
helper in active service of his fellows, if only 
the lonely man would, instead of dreaming 
about his work, set about the doing of it. 
He dwelt in a land where the temptation to 
indolence was greater than in any land beneath 
thesun. Therich Nile water, and thesun’s great 
strength between them, brought food out of 
the earth in such abundance, and with so little 
need of toil, that generations grew up inclined 
to be non-workers. The very bondage of the 
Israelites in Egypt was probably made more 
bitter by the contrast between their enforced 
labour and the idleness of the people round 
them. 
And I can well believe that as he looked upon 
the temptation, already perhaps at work amon 
the followers of Jesus to retire from active life 
and service, and give themselves to the various 
forms of asceticism, which resulted in the 
peopling of the rocksand caves with the hermits 
and monks of the early Egyptian church, he 
would remember the words of the Lord Jesus 
that urged men to active work—active putting 
out of their wills and efforts if they would be 
blessed, as recorded for us in the Gospels: and 
would very likely be attracted to the reputed 
sayings of Jesus Christ, which promised that 
to the lonely man, who was a faithful worker, 
as well as to the lonely monk, the Christ would 
be present; and as an encouragementhad said, 
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or was reported to have said unto His followers, Work. 
‘* Raise the stone, and there thou shalt find Me; 
cleave the wood, and there am I.” 
The work of the quarryman and the woodman 
needed then, as now, encouragement. For it 
was dangerous as well as arduous toil. Long 
before Koheleth wrote, “ Whoso removeth 
stones shall be hurt therewith, and he that 
cleaveth wood shall be endangered thereby,” 
men had felt that they took their lives in their 
hand as they worked in quarry or forest. One 
can understand how, if the hewing of woodand 
getting of stone were used metaphorically, for 
the sum of manual labour, the Gospel of the 
presence of the invisible Saviour to the man 
who risked his life, as he put forth might and 
main in the round of daily moil, would come 
with ineffable cheer. 
Doubtless if this was a current saying of our 
Lord and Master in Egypt in the year 200 4.D., 
there would be a great deal of work going for- 
ward which would make the saying understood 
by the people. 
The quarries of the cliffs that stand up along 
the western bank of the Nile would seldom be 
idle, and the rafts upon the water by which all 
merchandise went were made then, as now, of 
split palm trees; then as now probably in all 
the mud-built villages the palm-tree rafter was 
in constant use. 
Nor was the wood only cloven for Nile rafts 
and for house rearing, but for the lighting of 
fires throughout the east. From the thickets 
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Sayings of of Ephraim to the palm fringes of the Nile, 
Jesus. —_ from the forest of Lebanon to the acacias of the 
wilderness of Edom, the wood-splitter was 
seen at his daily task. The splitting of wood 
for the furnace or the camp-fire was the work 
of the humblest servants; and if this reputed 
saying was indeed a saying of Christ, how fitly 
did it come from the lips of Him who, leaving 
all the glory he had with the Father, took upon 
Himself the form of a slave. How fitly was it 
remembered of Him our Lord and Master 
who, on the last night, rose from supper and 
took a towel, and girded Himself, and fulfilled 
the humblest office of the body-servant by 
washing the feet of His disciples, and gave 
them and us an example that they and we 
should do as He had done. 
It has been suggested that the words, “ Raise 
the stone, and there thou shalt find Me; cleave 
the wood, and there am I,” may have reference 
to the stone that was rolled to the mouth of 
the tomb wherein Christ was laid, and to the 
wood for the making of the cross whereon He 
hung; but the fact that when the stone was 
rolled away, or raised, there was no Christ in 
the tomb, seems to make against any implied 
teaching of the resurrection within the words. 
But it is possible that, in addition to the sug- 
gestion of the blessing of Christ upon active 
practical service contained in them, there 
is another meaning underlying these words, 
** Raise the stone, and there thou shalt find Me; 
cleave the wood, and there am I,” which may 
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seem to fit in to the idea of such needfulenergy Work. 
in Divine worship, as was hinted at in the 
opening of the sermon. There may have been 
present to the recorder of this reputed saying 
the idea that to the true and faithful worship- 

tT, as well as to the true and faithful worker, 
if only his will were translated into deed and 
into action, there would be found the presence 
of Christ the Lord. Only let him raise the altar 
stone of worship, and cleave the wood for that 
altar in the true spirit of self-sacrifice and lo! 
the Spirit of the eternal God would be found 
to be a very present God. The sacrifice of 
prayer and praise would be blessed by the sense 
of Christ’s nearness. 
I think we find this to bea fact to-day. It is the 
man who is at some trouble to be present in the 
house of prayer, the woman who makes some 
sacrifice to attend the act of worship, who goes 
homeward most refreshed with a sense that the 
strenuous saving Spirit of grace, the Spirit of 
the ever-living, ever-present God, has filled the 
heart and made it seem less lonely on its way. 
It is the worshipper who, instead of lolling in 
his seat, has taken some trouble to kneel; or 
instead of letting the choir and the clergyman 
have all the service to themselves, has endeav- 
oured heartily to join in the responses and 
actively to bear his part in the public act of 
prayer and praise, who realizes most surely the 
promise of the Lord, that where two or three 
are gathered together in His name, there He 
will be in their midst. 
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Sayings of It is to this end of active co-operation and 


Jesus. 


energetic exercise in devotion that our book of 
Common Prayer ministers. It is for this end 
that we take such pains with the help of a 
voluntary choir to make the worship of this 
old house of prayer simply and heartily con- 
gregational. And though it may be true that 
it would be heartier than it is, if people were 
more in the habit of only going to a place of 
worship because they so fete the need of it that 
they could not keep away, and refrained from 
going up to the house of prayer for any lesser 
motive than this that they must go—we can 
never escape from the spell of numbers. The 
enthusiasm that the mere coming together for 
a common object engenders begets a spirit of 
sympathy that prepares our hearts to stand 
worthily in the courts of the Lord’s house, and 
to ‘come before His presence with a song.’ 
Coleridge, who at one time worshipped here, 
wrote: 


“ Ob sweeter than the marriage feast, 
’Tis sweeter far to me 
To walk together to the kirk 
With a goodly company. 


“To walk together to the church, 
And all together pray, 
While each to his great Father bends— 
Old men, and babes, and loving friends, 
And youths and maidens gay.” 


He had realized, when he put these lines into 
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the mouth of the Ancient Mariner, the glory Work. 
of congregational effort. 

And it is for us who meet week in week out 
round the old font wherein his son Hartley 
was baptized, that son the poet who, in one of 
his most beautiful sonnets, bade us pray with- 
out ceasing. It is for us by our own efforts to 
keep the fire brightly burning upon the altar 
of praise and thanksgiving. This can only be 
done truly by the effort of self-sacrifice— 
sacrifice of precious time, sacrifice of week-day 
and work-a-day thoughts, sacrifice of physical 
effort, sacrifice if need be, of our money for the 
encouragement of what we hold to be true 
worship. Sacrifice of ourselves, our souls and 
bodies, our hearts and our lips, a reasonable 
sacrifice upon the altar-stone of praise unto 
our God. 

And what is one of the spurs to this noble 
effort of congregational worship? It is the fact 
of the prominence of God’s Spirit in all things 
that He had made, and our desire to be more 
and more conscious of it. Build your churches, 
and lo, in every stone, if it could cry out, we 
should hear the voice of God, saying, ‘I made, 
and I conserve the multitudinous atoms of this 
mass, all so apparently lifeless, yet ever moving 
with inconceivable velocity we cannot see, and 
with force as yet incalculated.’ Yes, if mortals 
cease from praise, the very stones out of the 
walls shall cry out, ‘Behold I the Lord, am 
here !’ Cleave the wood, and turn it into tender 
reeds for your organs, or wind chest for its 
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Sayings of 
Jesus. 


se 


array of organ pipes, or into carven work for 
beam and seat and altar table, or altar canopy, 
or pulpit, or prayer desk; lo, again from each 
pi w Heber the word of God, saying to us, 
‘Lo, here am I.’ Yes, as surely as ever from 
the midst of the thorn that burned with fire in 
the desert of Horeb, and was not consumed, 
there came the word of the great ‘I am’ unto 
Moses. So these centuries after, from all the 
trees of the wood, the clear voice of God as 
imminent in all His creation is heard to-day. 

Well wrote the poet of ‘Greta Hall’ :———— 


“‘ And what if all animated nature 
Be but organic harps, diversely framed, 
That tremble into thought, as o'er them sweep, 
Plastic and vast, one intellectual breeze; 
At once the soul of eack, and God of all.” 


And well sang Wordsworth all through his life 
of sci biehubeenneriits of that ‘ wisdom and 
spirit of the universe’ whose being, as he 
realized more than most of hiscontemporaries, 
was “in the round ocean and living air and the 


_.blue sky, and in the mind of man.” 


It has been left to our nineteenth century, that 
had listened to Coleridge and Wordsworth, to 
enter deeply into the idea of the Psalmist, 
“ Whither shall I go then from Thy Spirit? or 
whither shall I flee from Thy presence? If I 
ascend up into heaven, Thou art there: if I 
make my bed in hell, behold, Thou art there. 
If I take the wings of the morning, and dwellin 
the uttermost parts of the sea; even there shall 


59 


Thy hand lead me, and Thy right hand guide Work. 

ANE... 

“The very discoveries of science that were sup- 
posed to be going to annihilate divinity have 
only served to make us more conscious of God’s 
i an 

Men who endeavoured in’ former time, as St. 
Augustine did, to conceive of God, “Life of 
their life as vast through infinite space,” find 
Him now as revealed in the infinitesimal space 
also, omnipresent, with His spirit and power in 
the immeasurably little, as well as the infinitely 
vast. 

C The evolutionist more than mostseems to have 
served the world in this direction; and all the 
correlations of forces, and the study of history, 
the comparison of thoughts and ideas of man 
and his surroundings, the linking on of present 
to the past in all departments of knowledge, 
instead of banishing God from us, seems more 
and more to set him in our midst, and make 
us feel that God’s hand has led the nation, and 
that His right hand has upheld the progress of 
the world. | — 
We hear clearer to-day than ever the voice of 
God saying, as He said to Jeremiah the prophet, 
“Do I not fill heaven and earth?” and we 
answer from deeper, fuller knowledge than was 
possible to the prophet, “Yea, Lord, Thou 
knowest.” 

It is to this sense of God as imminent in all 

things, we look with confidence for the elevat- 

ing and purifying of the passions that upbuild 
st 


Sayings of our sociallife,and to the bringing on the better 


Jesus. 


day of noble work done by nobler workmen in 
nobler surroundings. 

The curse of labour shall be turned into joy, 
and the workman’ slife be filled with hope, when 
the heart of the humblest craftsman shall 
realize the truth of the saying, “‘ Raise the stone, 
and there thou shalt find Me; cleave the wood, 
and there am I.” I can see the architects of our 
land roused by the sound of the words as by a 
trumpet, I can hear the hodman singing at his 
toil. There is not a carpenter’s shop in the 
kingdom but may be glad for the music of these 
words, and nota quarry but may echo the joy- 
ful sound. From the axe that rings in the 
forests of Columbia to the whish of the plane 
or the whisper of the carver’s tool in a Keswick 
shop, one feels that this saying was already 
begun —a great redeeming work. And part of 
this redemption will lie just here—that the 
employers of labour, whether it be the public 
or the contractor, so soon as they find that the 
simplest workman is filled with the persuasion 
that he is doing God’s work, shall be shamed 
intoa nobler treatment of the worker, and shall 
feel it is a greater thing to encourage the holy 
prophets of the Lord than to contract for cheap 
work, and cut the prices down. 

A time will come when every day-labourer will 
be truly a poet; when the earth and air, and 
every common thing, will be for him, too, 
‘apparelled in celestial delight.’ When the 
humblest thing will claim for him his reverent 
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affection, as being a revelation of God’s pres- Work. 
ence; when the humblest piece of work he does 
will claim from him his utmost skilland serious 
earnestness, as being done in the presence of 
God the Workerand Willer; yea, and that God, 
a loving Father, also cares for the labour of 
His sons. ‘‘ My Father,” said Christ, “work- 
eth hitherto, and I work.” 

It is to quicken this sense of God’s nearness 
that we meet for worship and communion by 
praise and prayer with the Father of our spirits. 
For we have received the Spirit of adoption, 
whereby we cry, Abba, Father; and the Spirit 
beareth witness with our spirit that we are 
indeed the sons of God. When we pray or when 
we sing, it is not we, but the Spirit of God 
within us. Let us not grieve that Holy Spirit 
by unworthy prayer and praise. 

Let us offer the sweet sacrifice here with pure 
heart and earnest lips, and let us feel how near 
to each of us the Almighty God can be. Nor 
let us, when we go forth past the silent graves 
of those who have done with songand psalmody 
forget that “the dead cannot praise Thee, O 
God; neither those that go down into the pit.” 
But for us the night has not yet come when 
work and song must cease. For us, as we 
labour or worship, the Great Inspirer ofall true 
toil or praise stands by, a Holy Comforter. For 
us, by our every-day deeds of work done earn- 
estly, though it be but as mere day-labourers, 
though it be but the breaking of stones by the 
roadside, the splitting up of wood fuel for the 
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Sayings of fire, the cutting up of cedar for lead pencils, or 


Jesus. 


by that higher work, the coming together for 
an act of worship, it is possible to make our 
daily life one long, sweet psalm of praise unto 
the Lord, if only we realize He is present with 
us, and in His presence find the fulness of joy 
for all the labour of our heart or hands. 
This is a good spell for those who labour and 
are heavy laden. The writer of the book of 
Ecclesiastes had poor comfort for the men who 
risked loss of limb and hurt to body as they 
toiled, and as one contrasts his saying with the 
reported saying of Jesus, “ Raise the stone, and 
there thou shalt find Me; cleave the wood, and 
there am I,” one feels that from the lips of the 
grave beside the Nile that could not hold back 
the living Spirit of the Lord’s word, for all the 
dumbness of its desert sand, there has sounded 
out a note of comfort that may serve to inspire 
the whole round world of energy and work. 
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SOCIAL 
FAMILIARITY. 


“ Jesus saith, * A prophet is not acceptable in his 
own country, neither doth a physician work cures 
upon them that know bim.’”— Logion v. First 
Series.” “And they said, ‘Is not this Joseph's son ?’ 
And He said unto them, “Doubtless ye will say unto 
Me this parable, Physician, heal thyself: whatso- 
ever we have heard done at Capernaum, do also 
here in thine own country’; and He said, ‘Verily 
I say unto you, No prophet is acceptable in His own 
country. "’—Luke iv. 22-24, Revised Version. 












T was not the first time that 
our Lord and Master had 
used that proverb. Away by 
the well of Jacob, in the val- 
of Shechem, He had told the 
woman of Samaria more of 
her past history than she had 
thought was known except to 
Him who seeth in secret. 
Her word had gone through 
the city like fire, for she had 
Pein, perceived that He wasa pro- 
phet, and had confessed it 
before men; and many of the Samaritans 
believed on Him because of the woman’s word; 
many more because of the Prophet's own wards 
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Sayings of For they came and heard for themselves, and 


Jesus. 


testified that this Prophet was indeed the 
Saviour of the world. Two days the Saviour 
of the world abode with those who believed on 
Him. Then, instead of returning to Judea or 
Nazareth, He went forth thence unto Galilee, 
“For Jesus Himself testified that a prophet 
hath no honour in his own country.” Received 
by the outcast Samaritans, He would go to the 
Galilean peasants, and be received also by 
them; and His welcome, both at Galilee and 
Samaria, should be a witness against the proud 
Jerusalem that would disown its King. 

And now on the Sabbath day He is back in 
Nazareth, for He had been called to Cana, to 
the village of His friendsjust over the hill across 
a neighbouring valley; and after the marriage 
feast there, has probably returned with His 
kinsfolk to His old home. In the power of 
the spirit that has taken Him to Galilee, where 
His deeds of mercy and goodness have won 
great glory for him of all, He will enter, as 
His custom is, into the village synagogue. The 
prayers are over, the seven readers have read 
the extracts from the law, and He, the Christ, 
stands up upon the central‘ bema,” or platform, 
toread from the book of the Prophets. The roll 
is unwrapped from its silken covering and is 
given Him from the ark; and conscious of His 
mission He selects the place where it is written, 
‘The spirit of the Lord is upon Me, because 
He hath anointed Me to preach good tidings 
to the poor; to proclaim release to the captives, 
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and recovery of sight to the blind, toset at — Social 
liberty those that are bruised, to proclaim the Familiarity. 
acceptable year of the Lord.” 

There was great silence as He read; the women 
behind the lattices wondered at him. The ears 
of the blind amongst the people listened gladly; 
and the eyes of the rabbis were fastened upon 
Him.-Then in the hush “ He began to say 
unto them, ‘ This day is this scripture fulfilled 
in your ears.’”” And still they listened, and still 
they marvelled at the gracious words which pro- 
ceeded outof His mouth. Ah! but notall—For 
there were rabbis sitting there who knew that 
the ancient synagogue regarded that text— 
“The Spirit of the Lord is upon Me,” as con- 
ected intimately with the redemption which 
was to be. 

Who was the speaker who should thus arrogate 
to Himself a personal share in that redemp- 
tion —claim, as it would seem, Himself to be 
the bringer in of that golden year of jubilee — 
take to Himself fulfilment of the Messianic 
time? Where were the signs and wonders, the 
miracles of healing they had heard so much of 
down at Capernaum? But the hum of the voices, 
the querulous criticism that. followed the 
preaching of that synagogue sermon was again 
hushed; for again Jesus spoke, and, as He 
spoke, He showed that He knew what was in 
their hearts, as well as what was on their lips. 
They had said among themselves, “Is not this 
Joseph’s son? We know all about him.” 
Or, as St. Matthew puts it, “Is not this the 
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Jesus. 


and his brethren, James, and Joses, and Simon, 
and Judas? And his sisters, are they not all with 
us? Whence then hath this manall these things? 
And they were offended in him.” 

It was the same offence that flamed out again 
into fierceness afterwards at the feast of Tab- 
ernaclesat Jerusalem, “ Howbeit we know this 
man whence he is: but when Christ cometh, 
no man knoweth whence he is.” And the off- 
ence was natural enough, for the Messiah which 
was to come was to come unbeknown to men. 
Hewas to be, so the rabbis taught, hereon earth, 
and none should wot of Him. Existent before 
the world was, some said — He was to be born, 
but carried away by storm; and speaking gen- 
erally, the appearanceand concealment of Christ 
were matters of tradition. 

As to where He was to be born it was true the 
rabbis had given up their guesses. As to His 
nature and appearance the Jews do not appear 
to have conceived of the idea of a divine per- 
sonality, or the union of the two natures— God 
and man in the Messiah; butatleast they looked 
fora Messiah who was greater than human kind, 
loftier than kings and princes, and of a type 
higher than the angels. They spoke of the 
Messiah as the Angel of the great Council, and 
in the oracles with which the Jews were familiar, 
170 years before Christ, the Messiah was called 
“the King sent from Heaven, who would judge 
every man in blood and splendour of fire. The 
King whom God will send from the sun.” 
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In the psalter of Solomon, fifty years before Social 
Christ, He was described as “the son of David, Familiarity. 
who comes at the time known to God only to 
reign over Israel.” 

Now compare with these traditions of mystery 
and loftiness the simple appearance of the 
young Preacher whose antecedents were locally 
known, whose workmanship at the carpenter’s 
shop had been at the disposal of the whole 
village, whose boy face at the village fountain 
was well remembered; and we can understand 
something of the meaning almost of scorn 
underlying the words of the text,“And they 
said, Is not this Joseph’s son ?” 

We are not surprised then that after the next 
silence the murmurs of the captious synagogue 
should break into a roar of wrath, and that He 
who had first proved He knew what was in 
their hearts, saying unto them, “‘ Doubtless ye 
will say unto Me, ‘Physician, heal thyself’” |! 
and had as much as told them that they were not 
so capable of receiving good from Him, as the 
Galileans down at Capernaum —angered them 
still further, by showing that He was prepared 
for their rejection of Him, with the words, 
“Verily I say unto you, no prophet is accept- 
table in his own country.” 

Nor was this wrath against Him madeless by the 
fact that He so broadly hinted that the Prophet 
they rejected might prove acceptable to Gentile 
Sidonian and Syrian outcasts. But it is with 
the truth—‘“ No prophet is acceptable in his 
own country’ — that we have to deal to-day. 
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Sayings of Thatit was felt to be one of the precious sayings 
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of Jesus, a word of the wise foe the preachers 
of all time, may be gathered not only from the 
fact that it is recorded by all the evangelists, 
but comes with new voice out of the silence of 
the centuries in a little papyrus fragment, 
rescued by the. scholars oft Oxford from the 
sands of Oxyrhyncus. “ Jesus saith,” so runs 
this sixth reputed ss of our Lord, “A 
prophet is not acceptable in his own country.” 
Almost word for word it accords with the re- 
vised translation of the passage in St. Luke’s 
Gospel. Then there follows an echo of that 
speech of Christ in the synagogue at Nazareth, 
“Neither doth a physician work cures upon 
them that know him.” 

Whether the scribe who wrote down this 
reputed saying of Christ had the passage in 
St. Luke in his mind we cannot say. It is at 
least most interesting to observe that the Greek 
word dexrér, or acceptable, ‘A prophet is not 
acceptable in his own country,” is identical in 
both St. Luke and in the papyrus fragment. 

It would appear, however, that the writer had 
not seen the account given either in St. Mat- 
thew, or St. Mark, or St. John. For all these, 
instead of the word acceptable, have the word 
which is translated Aonour, thus, “ A prophet 
is without honour” and there are also the 
additions of “in his own household” in St. 
Matthew and St. Mark, and “among his own 
kin” only in St. Mark, which are absent in the 
js fragment. It is not impossible that in 


this reputed rendering of the words of Christ Social 
we have a sample of the source from which St. Familiarity. 
Luke’s Gospel was compiled, a glimpse of the 
many collections of the sayings of the Lord 
extant when that Gospel was written down. 
The early Christian teachers as they battled for 
the truth in the third century, away there beside 
the Nile canal, had probably felt the iron of 
mistrust enter into their souls; had often pos- 
sibly been disheartened to note how they of 
their city, who strove to live and teach ‘the 
New Way’ among their own citizens, were held 
of small account when the latest mission 
preacher from Alexandria came among them. 
Tothem it would be no small comfort to reflect 
that the Man of Sorrows, and acquainted with 
rief, had borne their sorrow also ; and could, 
in the power of His Holy Spirit, enter with 
healing sympathy into their pain. Not without 
new strength for the task would they arise from 
rusal of this reputed saying of their Lordand 
aster; not without new hope would they go 
back to their preaching and teaching work, and 
feel the power of the Lord about them to com- 
fort and sustain. Nay, I can well believe that 
the very contempt and open disdain that was 
their lot would seem to be but another token 
that they were about the Lord’s work in the 
Lord’s way, for that thus it behoved them to 
suffer; and Christ, at the breaking of the bread 
in memory of His life’s work, would seem to 
come very close to them and gaze into their 
eyes, and speak unto their heart of ar 
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Sayings of They would hear again the words of the 
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Nazarenes, “‘Is not this Joseph’s son ?” and the 
answer of Christ to His disdainers would sound 
in their ears, “Verily, I say unto you, no 
prophet is acceptable in his own country.” 

It was all so natural, so real. How could they 
not be offended ? How cana true prophet ever 
cease to be an offence to those of his own kin 
and of his father’s household ? 

For what we all love is not so much to be 
reminded of our plain duties in a very practical 
manner by those who know us intimately and 
realize how little we have done of what we ought 
to have done, as to be urged to sentimental 
righteousness by someone who comes from a 
distance and will indulge in mysteries rather 
than in matter of fact, in generalities rather 
than in detail as he teaches and preaches. We 
are so made that we are apt to disbelieve in the 
greatness and goodness of men whose daily lives 
are led in our very common midst. Familiarity 
with their greatness and goodness breeds con- 
tempt. Many a man who is thought of and 
honoured as a guide and as a wise friend by a 
large public beyond the village that he dwells 
in, finds himself of no account in his native 
home. When years ago I gathered up the recol- 
lections of the great poet Wordsworth among 
the farm folk and the peasantry of his neigh- 
bourhood, the common account was this, “Oh 
yes, we knew him well enough; but we thought 
nothing of him, he was just one of ourselves, 
you know.” 
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“Ts not this Joseph’s son?” Thatistheatti- Social 
tude of mind which makes it likely that no Familiarity. 
preacher will be acceptable in his own country, 
or in his father’s house. 

The fact is that we, as well as the men of 
Nazareth of old time, are impatient of truth, if 
it comes in a familiar way. Weare unwilling 
to believe that God can come up close to us 
by anything so simple as one of our own 
household. 

We are quite willing to talk of religion in the 
abstract, and to make for ourselves a kind of 
misty theological heaven in which may dwell 
righteousness. We will expect some sudden 
illumination of the Lord, listen for the blast of 
His revealing trumpet, and see the Son of man 
coming in clouds and great glory. Will expect 
to be suddenly converted, and realize suddenly 
the greatness and the goodness of our God. 
But we will not be content to let the prophet 
of the Lord be one of our own kin or neigh- 
bourhood, or hear the Word of God proclaim 
the acceptable year of the Lord, in common life. 
If Christ come near us and tell us truth in the 
daily round of village life, if He enter the 
public-house door and bid us leave our cups and 
go home sober, if He enter the door of the 
house of prayer and bid us not come here to 
offer our praise due unto Him till we have paid 
our debts and asked our neighbour's forgive- 
ness, if He come into the workshop and tell us 
that the Heavenly Father's will is that we do 
not scamp our work, or go into the shop and 
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honest for His sake and the Gospel; or to the 
preacher’s study and demand that he who 
speaks to the people on the Lord’s-day shall 
at least look on the six days before as days of 
thought and reading and observation for the 
Lord, and the Lord’s task laid upon him—I 
say, if Christ so come, we are offended; we say 
this kind of religion is all to familiar a thing, we 
cannot have demands of such nearness to God, 
in the common places of life, made upon us. 
Weare offended, and if we do not rise in wrath 
to cast Christ from the city, at least we give 
him reason to repeat with sorrow ‘Verily I say 
unto you, No prophet is acceptable in his own 
country.” 

But the cause of Christ’s rejection lay just here. 
His words were so simple and direct, the duties 
He laid on man were so severely practical, that 
the religions people of that day would not away 
with Him. The great menasked forsomething 
more select, the philosopher for something 
more learned. All in their hearts had put God 
afar off in the Heaven of heavens, and wished to 
keep Him there, an unimaginable mystery, in 
greatness unapproachable. But God would not 
be so kept, and the incarnation was itself an 
answer to the false religion of the Jewish 
world. 

Friends, the stumbling-block of Christ’s simple 
human life at Nazareth has not yet been 
removed. We have still to learn that it is not 
in some great, startling revelation ad extra, but 


64 


from aly honest, pure devout lives of Social 
love and duty in the simplest around us, that Familiarity. 
the Christ may still be most surely known as 
the helper and enlightener of mankind, the 
strengther of the state, the Saviour of human 
society. 

If only we would believe in the life of Christ as 
a Spirit of invisible but constant presence, as a 
quiet leaven among our fellows, and in the 
principles of Christ as a silent hidden growth 
that needs our human heart and human experi- 
ence for its unfolding; if, in a word, we would 
expect our Saviour’s presence, not in a chariot 
of fire, or with lightning flash upon the clouds 
of heaven, but in the cottage cradle and in the 
children’s school, in the young man’s club and 
in theold man’s fireside talk, in the strong man’s 
arm of labour and sick man’s gentle patience; 
in mill and shop and inn, as surely as in our 
churches; in week-day work as much as in 
Sunday rest; in kindly deeds of brotherhood, 
as in our crowning act of fellowship, of prayer 
and praise, we should be more on the alert to 
Christ see revealed amongst our kind. Then, 
because we should recognize that 


“* In deeds we do, in prayers we pray, 
Life of our life, He lives to-day,” 


we should not ask with astonishment or scorn, 
“Ts not this Joseph’s son?” And when our 
brother speaks a word of truth we should not 
turn our backs upon him because he chances 
to be our neighbour, and his life is so familiar 
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Sayings of to his friends; nor would the reproach lie at 
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our door, “ Verily I say unto you, No pro- 
phet is acceptable in his own country. Neither 
doth a physician work cures upon them that 
know him.” 
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HIGH IDEALS. 


“ Jesus saith, ° A city built upon the top of a high 
bill, and stablished, can neither fallnor be hid.” — 
Logton vi. First Series. “Ye are the light of 
the world. A city set on an hill cannot be bid.” — 

Matthew v. 14. 












N the reputed sayings of Jesus 
*° which we have considered, it is 
ata glance seen that their near- 
est analogies are generally to 
be found in St.. Matthew’s 
Gospel. This sixth saying is 
' noexception to the rule. It is 
to St. Matthew we turn tohear 
= the words of life that are most 

> nearly akin to it. But it is evident 

‘<= that this sixth saying in the fragment 
of the papyrus book is fuller than the 
fourteenth verse of the fifth chapter of St. 
Matthew. There we read, “A city that is 
set on an hill cannot be hid”; here we 
have the same truth put in rather a stronger 
way, “A city built upon the top (or the tip- 
top) of a high hill cannot be hid,’ and the 
further thoughtis brought in, that ifits founda- 
tion be well and truly laid, it can as little fall 
as it can be hid. “Jesus saith, ‘A city built 
upon the top of a high hill and stablished can 
neither fall nor be hid.’” : 
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Sayings of In order to bring the whole meaning out of the 
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pages of St. Matthew’s Gospel, it is necessary 
to go elsewhere for that second idea of the 
building whose foundations are sure, and we 
find it in the passage at the end of the Sermonon 
the Mount, wherein Jesus Christ our Lordand 
Master speaks in parable of the difference 
between active and practical Christianity and 
mere sentimental make-believe, and _ says, 
“ Every one who heareth these sayings of Mine, 
and doeth them, shall be likened unto a wise 
man, which built his house upon the rock: and 
the rain descended, and the floods came, and 
the winds blew and beat upon that house, and 
it fell not: for it was founded upon the rock.” 
One speaks at length upon this, because it 
would seem so natural for two people who 
listened and reported the sayings of Jesus, 
which were afterwards put together as the sum 
and substance of His great Sermon on the 
Mount, to give these two various accounts of 
what was said, and to put the substance of the 
same teaching in this slightly varied form. One 
mind would condense, another expand; and if 
all memory of that great epitome of Christ’s 
teaching had been for some years oral, and if, 
as is possible, the original was spoken in 
Aramaic and afterwards translated into Greek 
in the form in which we have it to-day, it is 
quite easy to understand that the slight varia- 
tion between the words of St. Matthew and of 
the unknown writer of this papyrus, are by no 
means sufficient to discredit the words of this 
68 


fragment, as a true report of what our Lord High Ideals. 
said, or was believed to have said by members 
of the Egyptian Church, in the beginning of 
the third century. 
It is interesting to observe that whoever com- 
eee these sayings which have been unearthed 
om the warm conserving sands of the rubbish 
mounds of Oxyrhyncus, seems to have been a 
dweller in a land where much building was 
going forward. 
That fifth saying, “Raise the stone, and there 
thou shalt find Me,” would, he knew, when he 
made his selection, go home to the hearts 
of those who toiled in the quarries of the 
Egyptian cliffs throughout the length of the 
Nile. ‘This saying also he felt would have a 
special apne to dwellers beside that mighty 
mother of yearly inundations. 
Every Christian at the Oxyrhyncus house of 
prayer, as he went back to his home in flood- 
time, would say, “ How true it all is! what 
wondrous wisdom did not our Lord Christ 
show, in making the daily scene a speaking 
parable. Behold how surely yonder village 
would have been washed away and hid beneath 
the yellow water flood, but for the fact that it 
was built upon the very top of yonder hill in 
mid-plain. 
And as he went up or down the river on his 
floating raft, the Christian, with this papyrus of 
the sayings of Jesus in his abba’s fold, would 
doubtless, from time to time, see the first flash- 
ing of the sunrise kindle the white walls of some 
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Sayings of great temple or pyramid upon the western 
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Jateau, or fall latest with its rosy flush on the 

uts and houses of some far-off fortress- 
dwelling upon the eastern cliff, and he would 
think a Fe words of the Lord Jesus, how He 
said, “ A city built upon the top of an high hill, 
and stablished, can neither fall nor be hid.” 
Specially would the word come near unto him 
as he noted throughout the land how here and 
there the mighty temple had already fallen, 
some ancient obelisk already lay prostate, 
because the foundations of the megalith had not 
been established. “Ah yes,” he would say, with- 
in himself, “this is that judgment against 
shallow thought, and scamp work, and careless 
endeavour after elemental truth, or faltering 
faith, spoken of by the Lord Jesus when he 
said, whether a city fall or not depends upon the 

oodness of its foundations.” 
And if the dwellers in Egypt felt how won- 
drous was the method of the Lord Jesus in 
making the earthly scene speak heavenly truth 
to eyes and heart, so surely did those first 
Syrian peasants feel the same graphic power of 
Jesus as they listened upon the grassy Horned 
Hill above the Lake of Galilee, to that great 
Sermon of the Mount, wherein, as we read in 
St. Matthew’s Gospel, these wise sayings first 
fell from the lips of the Saviour. 
Any one among the crowd who heard the Lord 
Christ speak that dayand say, “ Ye are the light 
of the world. A city that is set on an high hill 
cannot be hid,” would have followed the eyes 
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of the Lord, and seen, far away tothesouth, the High Ideals. 
sun glisten on the white walls that crowned the 
fortress-village of Tabor, or noted to the north- 
ward the flashing of the light upon the high- 
built castle-keep above the hill of Safed. It is 
true that probably no Safed existed then, as it 
has existed since the time when Josephus made 
it a fortified place until to-day; but the castle 
ruin that still stands on that high-lifted hill, 
shaken as it has been into ruin by repeated 
earthquake shocks— the last as late as in this 
our nineteenth century—bears evidence of 
being as early as any mason work in Galilee. 
And it may well have been that it was that 
venerable castle-hold, out-shining in the sun, 
on which the eyes of the Lord rested, and to 
which the eyes of the people followed Him as 
He said, “ Ye are the light of the world. A 
city that is set on an hill cannot be hid.” 
One does not wonder that the common people 
heard Him gladly that day. He who had not 
as yet assumed the title for His own, “ The 
Light of the world,” gave all the humble folk 
in that vast crowd something of the glory that 
He had with the Father; the hope of better 
things, and the certainty of influence, as He 
pointed to the flashing fortress-wall, that shone 
out whitely above the shadowy purple upland, 
and said, “ Ye are the light of the world. A 
city that is set on an hill cannot be hid.” 
How very graciously, how directly, and how 
convincingly His words went home we know 
from St. Matthew’s Gospel. ‘The people,” 
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Sayings of we read, “were astonished at Hisdoctrine: for 
Jesus. He taught them as one having authority, and 

not as the scribes.” 
So does He teach us still. Still to us, each 
time we see upon our Cumberland fells the 
sunlight of the dawn or eventide setting the 
cottage windows all ablaze; each time we 
note the falling of a feudal castle wall, or the 
giving way of a door-head, because the found- 
ations were not well and truly laid by those 
who builded, we hear again the parable of 
Christ, and feel encouragement or doom. 
Now, what spiritual teaching was there for the 
Egyptian Christian in this reputed saying of 
Jesus which can help us in Britain all these 
centuries after? 
“Jesus saith, ‘A city built upon the top of an 
hill, and stablished, can neither fall nor be 
hid.’” What is the word of the Lord from 
St. Matthew’s Gospel for us who read, “Ye 
are the light of the world. A city that is set 
on an hill cannot be hid”? 
There is much every way, for we English 
people believe in being at the top of the hill. 
The past few manths of Jubilee have done much 
to minister to that national pride. Go where 
you will, the thought of how very much we are 
at the top of the hill of power and prosperity 
has been the one theme. 
I went to the Victorian Exhibition. I saw there 
no pictures of the great deeds that make and 
keep a nation great, no record of our Christian 
martyrs, no chronicle of the increase of spiritual 
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grace or temperance, or peaceful lifeamong the High Ideals, 
people; but pictures lined the way of how very 
much larger John Bull is to-day than he was 
sixty years ago; how much more coal heworks; 
how much more gold he makes; how muc 
more food he eats; how many more thousands 
he clothes; how much larger wages he earns; 
how many more millions of acres he owns; 
how many more millions of people he governs; 
and how many more guns and ships he mans, 
than was his portion sixty yearsago. And over 
all these pictures I seemed to see the hand of 
warning and of judgment write these words: 
“Ye are the light of the world. A city that is 
set on an hill cannot be hid.” 

We talk of the fierce light that beats upon the 
throne. What of the light that from sunrise 
to sunset, as far as east is from west, must beat 
upon her high up-lifted island throne, on this 
exalted one among all the nations of the 
earth? 

Surely if her glory is world-wide, her sin can- 
not be hid. And as when the sun of God’sgrace 
shines upon her, she can convince a whole 
round world of righteousness and honour and 
purity and truth, soassuredly long after thesun 
of God’s judgment has set in the fury of blood 
and thick darkness, still shall the after-glow 
strike upon her. Her sins even at the last shall 
not be blotted from man’s sight. 

Ah, friends! the high and lofty place we hold 
among the nations can only be justified by our 
deeds for God and for our brethren. We must 


73 


Sayings of remember more than in the past what responsi- 


Jesus. 


bilities are laid upon our powers and pre- 
eminence. We need to look to our foundations 
and see that they be set fast upon God’s holy 
hill; and that as it is ‘righteousness that alone 
exalteth a nation,’ so it is alone the fear of God 
and the realizing of His presence, and the 
obedience of children to a Heavenly Father in 
the mind of Christ, the Son, with the sure faith 
in the great invisible world of the Spirit, that 
can alone make firm its foundation, and dower 
it with strength against all storm. Let us pray 
more earnestly to feel we are but instruments 
in the hand of God, the Giver. 
Well writes the sturdiest of the present Vic- 
torian poets: 
“If drunk with sight of power, we loose 
Wild tongues that have not Thee in awe; 
Such boasting as the Gentiles use, 
Or lesser trives without the law, 

Lord God of hosts, be with us yet, 

Lest we forget, lest we forget.” 
It is humility, the true deep spirit of humili 
and service, that as a nation we seem to need. 
If it be argued that this is not compatible with 
the command to be as beacons on the top of the 
hill, and to let our light so shine before men that 
they may see our good works; or, again, if it 
be argued that this idea of being light-givers to 
the world is at variance with the command of 
Christ, that “we are not to do our good works 
to be seen of men,” the answer must be thatthe 
really religious man or nation whose lifeis lived 
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in the presence of the Sun of righteousness can High Ideals. 
no more be hid than a city that is set on a hill; 
can no more refuse to be known and observed 
of all men; no more cease to reflect the grace 
of God to his fellows in the world, thana mirror 
can refuse to flash back the sunshine. 

The glory and the greatness of influence that 
is personal lies just here. —The God we serve 
looks on the heart, and seeth not as man seeth. 
The motive for which we let our light so shine 
before men that they may see our good works, 
if once grasped, will go far to prevent us trying 
consciously to hide our light under a bushel. 
What is the motive ? It is that they whosee our 
good works may glorify not us but our Father 
—our Father which is in Heaven. 

Now do you not think, friends, there would be 
less of what one calls secret Christianity, that 
hides away under a cloak of mock-humility, 
and with such words as, “Oh, I don’t set up for 
being better than my neighbours—I can bea 
Christian without going to church,” strives to 
live to Christ without professing Him, if we as 
individuals realized that we were here, each one 
of us on our little mound or lofty hill, just for 
this one purpose, not to receive glory of men, 
but to show forth the glory of Him who sent 
sent us ‘to glorify our Father which is in 
Heaven.’ 

We hear much of the American’s pride in his 
country’s liberty; we see how the German 
rejoices in the idea of Fatherland; how the 
Frenchman sets to work to win honour and 
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Sayings of glory for his native land. All these are great 
Jesus. ideas, but they have not the undying greatness 

about them of the idea of winning glory for the 
Father who is in Heaven, and a pout tos all 
we do and say by its Godlikeness and Christ- 
likeness gain honour for our Heavenly kinship 
with Christ in the Kingdom of the Father. One 
almost envies the simple outspokenness and 
manly faith of that Central African chief, Kasa- 
gama, king of Toro, who, writing a few months 
since to the elders of the Church in Europe 
(you may see his letter in the church porch), 
said, ‘God, our Father, gave me the kingdom 
of Toro to reign over for Him. Help me, my 
friends, every day in your prayers. I want 
my country to be a strong lantern that is not 
put out in the land of darkness,” 
With what a trumpet-call to the queen of the 
seven seas, the mistress ofa quarter of the earth’s 
habitable surface, comes through the lips of 
that African king the echo of Christ’s words, 
“Ye are the light of the world. A city that is 
set on an hill cannot be hid.” 
But, in conclusion, is there not also a warning 
as well as a trumpet-call to us who are set on 
the hill and face the sun? 
Are we notall tempted to come down from our 
hill, to take too narrowa view of the duties God 
has laid upon us—too narrow a view of the 
wonders and the working of the Spirit of Christ 
as a civilizer and regenerator of the world ? 
It is quite true that-a high state of civilization 
can exist without Christ. It is quite true that 
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however much the world, as we know it in High Ideals. 
western Europe, has been helped to its high 
place by Christ and His Gospel, it would be 
possible to imagine that justice and temperance, 
and mercy and education and refinement might 
keep our civilization going at high level for 
countless generations. The churches might all 
be shut to-morrow, no public prayer allowed, 
and still our markets might be sound, and our 
hospitals attended to. The Bible might be a 
sealed book, but science would still work away 
for amelioration of the lot of mankind, our law 
courts would do their duty, our magistratesand 
urban council would work without pay; our 
lice, and our soldiers and sailors would be 
oyal and faithful; our commerce would smile; 
our parliament pass its laws, but all this would 
_ only tendtonarrowourview. Weshouldreally 
care no longer to be set on an hill, and our light 
would be seen proportionably a less distance. 
And why? We should be a nation working 
only for this world. Our outlook would be 
circumscribed by this present life. We should 
have forgotten that here we have. no abiding 
city, but seek one to come. And though we 
might, from lesser heights, still see all the 
kingdoms of this world and the glory of them, 
we should have closed our eyes to the great 
invisible beyond, and the glories that may yet 
be revealed. 
But more. aes let us be content with the 
lesser height of mere pagan prosperity, the sun 
of Christ's al es pla Sead no longer flash 
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self-sacrifice, the certainty of a Father’s love, 
the glory of personal purity, the abiding sense 
that God is with us, Emmanuel, and that by 
the Spirit which He had given us, we now and 
here are sons of God, now and here are citizens 
of a higher world, a Heavenly,—these rays 
from the Light of lights would kindle us upon 
our height no more. 

Friends, let us not be beguiled by outward 
prosperity and the pomp of a civilization with- 
out a Christ and a Church, to leave our high- 
built citadel of faith, our place so near the stars, 
so abiding in the sun. Let us not leave the 
heights of heavenly vision. Christ’s life and 
death has taken us to the mount of glory and 
set us on His holy hill of obedience and love 
and living union with the Divine. Let us be 
content with no narrower, lower view of life 
than His which was the glory of Him who 
sent Him. 

‘A city set upon the top of an high hill and 
stablished,” as, by His Holy Spirit of puresur- 
render to the Father’s will, He alone will 
stablish it, “can neither fall nor be hid.” 
And though we be simple folk and cannot flash 
far out to sea, like a great headland light a 
rosy beam to save a world from shipwreck, we 
may each one of us, if we be good menand true, 
be a beacon light to our own cottage home, and 
let the lamp of our life’s example still shine 
before men, that they may see His good works 
and glorify our Father which is in Heaven. 
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THE LIFE 
EVERLASTING. 


“ These are the words which Jesus the living Lord 
spake to (Judas) who is also called Thomas, and he 
said unto (him): Everyone that hearkens to these 
words shall never taste of death.” Logia vii. “ For- 
asmuch then as the children are partakers of flesh 
and blood, be also himself likewise took part of the 
same; that through death he might destroy him that 
had the power of death, thatis thedevil; anddeliver 
them who through fear of death were all their life- 
time subject to bondage.” —Heb. it. 14, 15. 












N the year 1897, the Chris- 
tian world felt its heart 
stirred by news that two 
young Oxford graduates, 
Grenfell and Hunt, who 
had gone forth to the land 
of Nile as explorers, had dis- 
covered among the dust 
heaps of Oxyrhynchus, 120 
miles south of Cairo, 
amongst other Greek 
papyri of the first seven 
centuries after Christ, the 
e of a book that contained certain 
sayings of our Lord Jesus. In February of 

last year these explorers returned to Oxy- 
rhyncus for further search; their labours 
have been rewarded by the discovery of a 
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Sayings of fragment of another collection of Sayings of 
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Jesus which indeed may have been the preface 
of the collection originally found. ; 

These sayings consist of forty-two incomplete 
lines of upright uncial Greek which may be 
assigned to the middle or end of the third 
century. These five sayings, parts of which are 
thus brought back to us from the silence of 
the grave of centuriesare remarkable for having 
an introduction to them which is taken for 
the text of to-day, and which admits almost of 
entire reconstruction, but it is uncertain 
whether the sayings are addressed to the dis- 
ciples, Philip and Thomas, or Matthew and 
Thomas, or whether as is quite possible they 
were addressed to Judas who was also called 
Thomas. It is ina certain way more interesting 
to think that these sayings of the Lord are 
sayings which traditionally were held to be 
Christ’s special words to Thomas, Thomas to 


whom the resurrection was a real stumbling 


block, Thomas who greatly doubted but who 
greatly believed. They are evidently words 
spoken by Christ after the resurrection, or we 
should hardly have the introduction saying:— 
‘These are the words which Jesus the living 
Lord spake;” and one is confirmed in* this 
opinion by observing that the first four out of 
the five sayings are all concerned with the King- 
dom of Heaven, of things pertaining to which, 
so St. Luke tells us in the first chapter of the 
Acts, Jesus spoke during the forty days which 
He was seen of His disciples after His passion. 
80 


It is thus probable that here we have a frag- Introduc- 
ment of what may be called the Gospel of the tion to the 
Resurrection, and that it was only a copy of a 2nd Series. 
more carefully written manuscript may be 
gathered from the fact, that the scribe who 
wrote the forty-two lines has made several 
mistakes of spelling in his transcription, and has 
written it not ona fresh leaf of papyrus, but on 
the back of an old survey list of various pieces 
of land. The surveyor’s clerk who did this may 
have only had the loan of a copy for a short 
time, and was unable or unwilling to go hunt 
for new papyrus and took the first paper that 
came to hand. Any way there isa hint for us 
all here of the fact, that the sayings of the living 
Lord, when the scribe wrote these down, were 
looked upon and thought of as being words for 
a workman’s every-day life as something — 

“‘ Not too wise or good 

For human nature’s daily food.” 

—and that in the surveyor’s office as much as 
in the Christian church, the words of the Lord 
of Life were words of salvation. 
‘These are the words which Jesus the living 
Lord spake to Judas who is called Thomas, and 
he said: ‘Every one that hearkens to these 
words shall never taste of death.’” 
We may compare the saying with the words 
reported in the fifth chapter by St. John. 
“Verily, verily, I say unto you, he that heareth 
my word and believeth on him that sent me, 
hath everlasting life and shall not come into 
condemnation but is passed from death into 
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Sayings of life; but we can never realise the power of 


Jesus. 


hope behind the saying, “Every one that 
hearkens to these words shall never taste of 
death,” till we realise how before Christ, the 
Life-giver, came with His glorious message of 
liberty from the bonds of death, the veil of the 
covering of the pall of death lay heavy on the 
face of all the nation, and that He who came 
forth from the fragrant darkness of the new 
rock tomb beyond the city wall, conquering and 
to conquer, did there and then for all the sons 
of men of whose flesh and blood He was for 
this very purpose a partaker, deliver them who 
through the fear of death were all their life 
time in bondage. 

What bondage this fear of death was to the early 
civilisation on the banks of Nilewe know. The 
Hebrews in the land of Goshen though all the 
land of Egypt was filled with templesand tombs 
whose walls assured them that after death there 
wasa resurrection, after purgatorya life for ever 
seem to have got little comfort from the sight. 
They saw, as we see to-day in Egypt, the ran- 
sacked graves in that vast desert necropolis to 
the west, and the bones of men bleached and 
brokenat the pit’s mouth like “as one breaketh 
and heweth wood upon the earth.” “The dead 
cannot praise thee,” says the Psalmist as he 
thought of that sight, “neither they that go 
down into the pit.” 

The way death kept its secret, the silence of the 
grave appalled the centuries. What the later 
day Persian poet felt when he said, - 
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“ Strange is it not that of the thousands who 
Before us passed the doors of darkness thro’ 
Not one returns to tell us of the road 
Which 'to discover we must journey too,” 

was felt in other ways among thatancient people 
by the banks of Nile that now sends us through 
this discovered papyrus leaf, a note of triumph 
over death, which shall not cease. I know how 
from the earliest times even in the dynasty 
before Mena in the days of Ka and Ra, Zesas 
and Narmer and Sma, men realised that death 
did not end everything. 
The whole tomb ritual of Egypt is eloquent of 
futurity and every sunrise opened to the wor- 
ye new hope of victory over the grave 
and gate of doom. 
But helplessness of the mummied dead, of those 
who were sometimes spoken of as men “ whose 
hands were close at their side,” was terrible, 
and notwithstanding all the funerary rites and 
xr cat there almost seems to be a withering 
away of Egyptian hope in another world as the 
centuries rolled on in Egypt. Nothing is more 
pathetic than the dirge or lament of the dead 
wife of Pasherenpthah who died in Ptolomaic 
times, She bids her husband enjoy life while 
it lasts, eat, drink and be merry beneath the 
sun:— 
“For in Ament all 
Feel darkness like a pall, 
Heavy as sorrow; 
Here in the land of sleep 
Each bis own place must keep 
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Sayings of Wrapped in a slumber deep 
Jesus. That knows no morrow.” 
Her lament is not only that we cannot see the 
sun nor taste the cooling waters:— 
“ You underneath the sun 
Where living waters run, 
Drink, but I drink not. 
For -you sweet waters flow 
I cannot taste nor know 
Since I came where I am, 
See not and think not.” 
It is not for this that she grieves, there in the 
dread abode of death absolute, but she finds 
what our own Christian poet, Robert Southey 
feared he too might find, “ that in that land of 
death she cannot recognise her loved ones. 
She cries,— 
“Ab, and the bitter pain 
Never to see again, 
Sister or brother. 
Never to feel the heart 
For wife and child to start, 
Never to recognise 
Father and mother.” 
As one reads that old Egyptian dirge, one goes 
back in thought to Bible days, and remembers 
how silent that wondrous book is through the 
long history of {Israel as to the future life. It 
is quite late in history that it appears. Monte- 
fiore in his Hibbert lectures, puts it thus, “In 
the age of Ezra there is apparently no hint of 
it, though in the age of the Maccabees it is a 
common and though not new yet a universally 
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accepted dogma. Its rise must thus be referred The Life 
to the three centuries between the composition Everlasting. 
of Ezra’s memoirs and the composition of the 
Apocalyptic Daniel, and very rightly does he 
poe out how heroic must that faith in Israel 
ave been which, with no light to lighten the 
darkness of Sheol, face to face with the silence 
of the grave, could and did still trust Jehovah 
and throw itself without reserve into the arms 
of God.” 
Sheol—the very word which we to-day trans- 
late Hell, makes one shudder. A place of 
darkness and dust filled with the wings of bats, 
that was the only home for the Spirit of the 
dead man to go to as the Semite conceived of 
it. The Assyrian as he sang of death, sang ofit: 


* The house of darkness, 

The place where dust is their food, 

The light they behold not: in darkness they dwell 
They are clothed lke birds—all fluttering wings, 
On the door and gate-posts the dust heth deep.” 


But the dim place of dust where the dead men 
dwelt had other terrors for the Jew. Death 
meant exile, separation from God as well as 
from the sanctuary. One has but to think of 
Hezekiah on his death-bed, to know how hope- 
less was the outlook when a man turned his fame 
to the wall in those old days of Hebrew faithful- 
ness. For Hezekiah was, if ever aman deserves 
to be so spoken of, a saint of the Old Testa- 
ment, with depth of piety, with desire to reform 
his time, with absolute trust in God, and 
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Sayings of blessed by the counsels of a wise prophet ever 
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at his side. Yet what is his prospect ? To him to 
die was to depart from God and God’s face as 
surely as from the face of his friends and sub- 


jects. “I said I shall not see God in the land of 


theliving. I shallgaze upon men no more with 
the inhabitants of the world. Mine eye is 
removed and is carried away into exile like a 
shepherd’s tent. Sheolcannot praise thee, death 
cannot celebrate thee. They that go down into 
the pit cannot hope for thy faithfulness.” 

Do we wonder that Hezekiah when he heard his 
death sentence, “‘wept with a great weeping.” 
Death was for the best man of his time, a man 
who could learn great lessons in the face of death 
a man who felt he had walked before God in 
truth and with a perfect heart, death was for 
him banishment from God and praise. 

Now think of St. Paul’s triumphant note in 
contrast.—“ To me to live in Christ and to die 
is gain.” “To me to depart and be with 
Christ is far better.” And say is not the differ- 
ence of outlook, the difference between one 
who has all his life through been subject to 
bondage and one who is free with the glorious 
liberty whereunto Christ has made him free. 

It would not be true to say that the idea of 
resurrection and a personal after-life came into 
the Jewish world with Christ. The nearer and 
dearer the expectation of the Messianic king- 
dom the more certain did the idea of corporate 
immortality and a share in that kingdom for 
ean who had gone down into the dust, 


possess the souls of the Jewish nation. But it The Life 
was not known that real death here or beyond Everlasting. 
the grave was after all not a mere dissolution of 
the bodily garment of the soul, but a separation 
from the spirit of God, and that real 4ife was 
union with the spirit of God as revevled in 
Christ; this I say was not known till Christ the 
Deliverer from bondage, took our nature upon 
Him and spoke His sovereign message, “Iam 
the resurrection and thelife. Hethat believeth 
on me though he were dead yet shall he live 
and whosoever liveth and believeth on me shall 
never die.” 

This assertion that life hid with Christ in God 
is something that no mere stopping of the 
heart’s pulse can effect, received its proof royal 
upon the cross. There in the hour of supreme 
self-sacrifice it was not Christ who died, but the 
fear of death and false ideas about death. There 
He who for our sakes summed up the agony of 
the ages that had tasted death so bitterly, cried 
first with the cry from Hezekiah, “My God! 
My God, why hast thou forsaken me,” and 
drank of the depths of the divine despair which 
had been cast like a covering upon the face of all 
nations, did also there as His head fell forward 
and He gave up the ghost cry aloud for our 
endless comfort, “ Father into thy hands I com- 
mend my spirit,” and death and the powers of 
death were vanquished. 

“The words,” said Jesus, “that I speak unto 
you, they are spirit and they are life.” But the 
supreme word from the cross for us who would 
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Sayings of arise and go unto the Father, whohere and now 
Jesus. = are the sons of God, and believe that neither 

devil nor death-hour can separate us from the 
life and love of God, that supreme word has 
always seemed to me to be—“ Father into thy 
hands I commend my spirit.” 
Doubtless the resurrection morning brought 
with it a message of glorious hope for identity 
of love and life‘and aspiration before and after 
death. Doubtless the Gospel from the open 
tomb in the garden was, that He was faithful 
who had promised, and that our personality on 
this side the grave, if it be with Christ, remains 
our personality beyond; but the good news that 
the way of life everlasting for each of us 
has even this death and by death, the way of 
obedience to the will of God after the manner 
and mind of Jesus Christ, this was ceded to 
us through the death of Christ the Redeemer, 
and the absolute certainty was therein made 
manifest, that God is our Father not only in life 
but in death and through death for ever and 
ever, and that those who for truth and right, 
and in full obedience to the Heavenly Father’s 
will meet death, are more than conquerors, 
death hath no more dominion over them. 
The fact that death means absence from God 
and life that no death can touch is union with 
Him, this was the word of Christ which who- 
soever believeth shall never taste of death. 
But the power of the devil lay and lies, in his 
power to assert that, here and now, we cannot 
be one with God as Christ was one with Him, 
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The power of the devil lay and liesin his power The Life 
to bring men into the bondage of ghastly fear Everlasting. 
that they and God are not one, and their will 
is not His will, and that until they have first 
imagined a great gulf and then bridged it with 
both formal and heartfelt confession of their 
misery and sin, they cannot be alive with the life 
of God, cannot do the Father’s will. They are 
not reconciled——they are not saved. 

Though it is true that the terrible or bad 
spell of our childhood that we are all the 
children of the devil, with its consequent power 
of death, has been giving way before the truer 
gospel or good message that we are now and 
here the sons of God, and that God has sent 
forth the Spirit of His Son into our hearts 
whereby we cry Abba Father, it will never be 
entirely cast forth from the churches till it is 
recognised that this evil and false message has © 
made death not friend but foe, and has actuall 
silenced the voice from the cross which bade all 
sons of the Father fear not death, but him who 
had the power to come between our souls and 
God, even the devil. For that death indeed, 
was after all a trial or test of our belief in the 
God of life and love, which life and love was 
bound up with self-sacrifice, and they who 
would give their lives for the brethren, even 
though they lost what men call life, really saved 
it and passed on more full of life than ever 
through the gates of self-sacrifice, to join the 
ever-living in the presence of the Father. 
We are all thinking of the Japanese and their 
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Sayings of fearlessness of death. They are though pagans, 
Jesus. _ still proving the truth of Christ that death, if 
looked on as an act of pure self-sacrifice and 
self-surrender, crowns the soul with immor- 
tality of life. And though these Japanese 
braves know not who it is that speaks, they 
hear a voice saying, “Greater love hath no man 
than this, that he lay down his life for his 
friends.” Every one that hearkens to those 
words, which are the words of the Lord Christ, 
shall never taste of death, but is passed from 
death into life; he is no more bondsman to the 
fear of death, but one with Christ, he has 
entered the land of life that is everlasting. 
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REVERENCE AND 
REST. 


“ Jesus saith: ° Let not him who seeks cease until 
he find, and whenjfinds he shall be astonished, and 
astonished he shall reach the kingdom, and having 
reached the kingdom be shall rest.” —Logion viii. 
Second Series. “ Come unto me all ye that labour 
and are heavy laden and Iwill give you rest. Take 
my yoke upon you and learn of me, for I am meek 
and lowly in heart and ye shall find rest unto your 
souls.” —Matt. xi. 28, 29. 







IS first of the Say- 
\/Jings of Jesus that 
were discovered last 
year at Oxyrhyncus 
has many parallels in 
the New Testament. 
The words of St. 
hew’s Gospel, “Seek ye first the king- 
dom of God,” and again, “Seek and ye shall 
find,” willat once occur to us. The promise 
of reaching the kingdom or as it would be 
more literally transiated, the promise of 
being a king and reigning in Heaven, has 
no doubt an analogy with that promise of 
Christ to His disciples recorded in the nine- 
teenth chapter of St. Matthew, “Verily I say 
unto you that ye which have followed me, in 
the regeneration, when the Son of Man shall 
gI 


Sayings of sit on the throne of his glory, ye also shall sit 


Jesus. 


on twelve thrones judging the twelve tribes of 
Israel.” . 

Whilst again the idea of the consummation of 
the kingly life with Christ in glory as being 
rest, finds its likeness in such words as were 
taken for the text, “Come unto me all ye that 
labour and are heavy laden and I will give you 
rest. Take my-yoke upon you and learn of me 
for Iam meek and lowly in heart, and ye shall 
find rest unto your souls.” 

But it is not only in the Gospel that we find 
passages that strike one at once as being similar 
to the saying of the ‘Living Lord.’ Clement 
who was at the head of the famous catechetical 
school, or school forcatechumensat Alexandria 
in the year 192, and who died in 217, himself 
a man of Athens who had been converted from 
pagan philosophy to Christ, seems most cer- 
tainly to have known of this reputed saying of 
Jesus, for quoting from an epistle called the 
Epistle of the Hebrews, he says, “As it is also 
written in the gospel according to the Hebrews, 
‘He that hath wonder shall reach the kingdom, 
and having reached the kingdom he shall rest.’”” 
While without telling us es what source he 
is quoting, he repeats in the fifth of his eight 
Miscellanies the saying almost word for word 
thus, “ He that seeks shall not cease until he 
find, and when he finds he shall be astonished, 
and being astonished he shall reach the king- 
dom, and having reached the kingdom he shall 
rest.” In his second epistle Clement again 
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seems to have this saying of Jesus ringing in his Reverence 
ears, for he writes, “The promise of Christ is and Rest. 
great and wonderful, and rest in the kingdom 
to come, and life eternal.” 

Like all other uncanonical sayings of the Lord 
Jesus, the saying taken for the text runs the 
guantlet of criticism, but it can hardly be 
believed that such a writer as Clement would 
have thrice regiven as it were the message of 
these words, had he had any doubt as to the 
tradition that they were the veritable words of 
the ‘Living Christ,’ the Christ of the resur- 
rection. The finders of this precious fragment 
of the ‘ Logia’ tell us, “The tendency of recent 
criticism has been to assign it a very high place 
among the Sayings which do not rest on the 
authority of the gospels; and Harnack accepts 
it as substantially ‘a true saying of Jesus.’”’ 
“Jesus saith, Let not him who seeks cease 
until he find, and when he finds he shall be 
astonished, and astonished he shall reach the 
kingdom, and having reached the kingdom he 
shall rest.” 

“‘ Seek and ye shall find,” that is the first mes- 
sage for us all from the bit of torn papyrus of 
the land surveyor from the Egyptian sands, that 
have preserved it to us for more than 1700 
years. And the very finding of it, the persistent 
effort of search was a kind of commentary on 
the command, for what else does “ Seek and 
ye shall find” mean, than that only they who 
vehemently desire to find will be rewarded in 
their quest. 
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Sayings of Itis wishes and the strength of wishing as being 
Jesus. no unimportant factor in our obtaining the 
crown of everlasting life, which is set forth 
under the words “ Seek and ye shall find.” It 
is part of the very justice and righteousness of 
God that unless man wishes for His presence 
that presence is not given nor can be. Prayer, 
what is it? It is “the soul’s sincere desire;” 
it is wish and strong wishing in shape and act, 
and as Bishop Wilson put it, “They whose 
hearts desire nothing pray for nothing; we 
receive grace in the same degree as we desire 
it.” 
Is it not our experience that the man of the 
world who sets his heart on success or fame or 
name or riches or achievement, though these 
all perish in the using, gets his wish. And 
never a boy yet who gained a prize at school or 
in the games, but first set his heart on it, and 
desired it vehemently. 
The school of Heaven is in this matter like the 
school of earth—with this difference, that the 
desire of the soul is for the things that are not 
seen, for character, for self-mastery, for love, for 
right, for truth, for Godlikeness, for the mind 
of Christ, for perfection as God is perfect it 
is the desire for the presence of God, to be with 
Christ in the kingdom of the Father. He who 
begins to wish for these things forsaketh all 
other attainment, all that he hath, and as he 
moves forward to the gaining of his first wish, 
finds that there is more still to wish for, more 
still to be attained. | 
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The difference between the worldly wish and Reverence 
the heavenly is this. The man who desires and Rest. 
earthly things gets them, but alwaysashe nears 
the end of life the ground quakes under him 
and the gloomy sense “that he shall carry 
nothing away with him ofall these things when 
he dies” haunts him. But he whose desires 
are set on heavenly things feels, with every 
step he takes towards the grave, that the things 
that are not seen are the realities, as surely as 
the physicist to-day in his world of science 
pronounces that the electrical ‘monods’ are the 
reality of which matter is after all but symbol 
and outward show. For such an one the earth 
and all its passing show becomes an unsub- 
stantial thing, and walking in its dim and 
shadowy maze his eyes are ever on the surer 
and greater light and he feels that Heaven is 
indeed his home. : 

“¢ Jesus saith, ‘Let not him whoseeks cease until 
he find.’” It is acommand to us all to begin to 
believe that when God called us out of dust 
to His own likeness, He dowered us with a 
will to choose good or evil and that He demands 
of each of us, from the dawn of reasoning to 
the grave, that we shall strenuously will the 
rightand the true and the loveableand the pure 
and the holy, shall passionately desire to attain 
our fullest spiritual capacity and be content with 
nothing less than to reign with Christ in 
heavenly places. That day by day as we climb 
upward whither Christ has gone before, we shall 
wish for God’s grace and presenceand power— 
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“ Until all things good : 
Seem our natural habitude.” 
Till we each of us, find a will within our will, 
and can say, as we set more and more our 
affections on things above not on things of the 
earth, “Yet not I, but the grace of God which 
is in me.’ The difference between men is, 
that this one wishes low things and that high 
things. Ah, how truly wrote Browning in his 
‘Grammarian’s Funeral,’— 
“ That low man seeks a little thing to do 
Sees it and does it ! 
This high man with a great thing to pursue, 
Dies ere he knows it.” 

But neither low nor high would have found 
anything had they not sought it and he is the 
greatest who seeks first the kingdom of God, 
desires first to reign with Christin the kingdom 
of which through Christ he is a child and heir, 
who— 

“ Throws himself on God, and unperplexed 

Seeking shall find bim.” 

“Jesus saith, Let not him who seeks cease until 
he find, and when he finds he shall beastonished, 
and astonished he shall reach the kingdom.” 
The word used in the Greek for ‘astonished’ is 
the same that is used in the gospel to express 
the amazement of St. Peter when he and his 
friends beheld the draught of the fishes, and 
when the boats were gunwale under for the 
weight of the splendid catch and the breaking 
nets. It isa word that seems to suggest joy and 
astonishment, and it is this joyfulness of 
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surprise which Jesus Christ seems to say isone Reverence 
of the means, as it is also one of the signs, of and Rest. 
our ascent from grace to grace until we reign 

and rest in Heaven. 

Wordsworth has told us that— 

“ We live by admiration, hope and love.” 
—by that word ‘admiration’ he meant just this 
power of joyful astonishment which is the 
secret and well spring of true humility in all 
reverent natures. It is, so Christ in this tra- 
ditional saying would seem to assert, a necessary 
accompaniment of our seeking the kingdom 
that we are thus capable of joyousastonishment 
at each successive finding, capable of being 
humbled at each step with the sense that there 
is so much more to know and to attain. This 
power of wonder and admiration as Ruskin has 
told us, “is the faculty of giving honour.” 
It is not only needful “ for all lovely work,” 
“it constitutes the habitual temper of all noble 
and clear-sighted persons as opposed to the 
impudence ”’—or jack of reverence —“ of base 
and blind ones.” ‘A man’s happiness,” he 
adds “ consists infinitely more in admiration of 
the faculties of others, than in confidence of 
his own. ‘That reverent admiration, is the per- 
fect human gift in him; all lower animals are 
happy and noble in the degree they can show 
it. A dog reverences you, a fly does not. The 
capacity of partly understanding a creature 
above him is the dog’s nobility. Increase such 
reverence in human beings and you increase 
daily then, in happiness, peace and dignity.” 
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Sayings of Friends, we are so constituted that exactly in 
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the degree in which we can find creatures 
greater than ourselves to look up to, in that 
degree we are,—as Ruskin has taught us 
ennobled ourselves, and in that degree happy; 
it is the joyous wonder of the sight of great- 
ness not yet attained to by ourselves that helps 
us, the feeling as Wordsworth put it, “that we 
are greater than we know.” It is this that makes 
Heaven and Heavenly beings so fullofinterest 
for us, so attractive, so soul-compelling. It is 
by joyous wonder at the ever astonishing 
Christ her Lord and Master that the church 
moves on her way from earth to Heaven. It 
is by the hope of that wonder she is saved. 
“ Eye hath not seen nor ear heard, neither hath 
it entered into the heart of man to conceive the 
things that God hath prepared for them that 
love him.” It is this same joyous wonder that 
has been well described as “the animating 
power of all true knowledge.” 

That man is always happy who is in the pres- 
ence of something which he cannot know to 
the full, which he is always going to know. 
And since we are finite creatures with infinite 
capacities to know the Infinite, to know God, 
this is the source of the highest happiness 
possible for man. 

Why is it we look back upon the days of our 
childhood with such a sense of delight? It is 
because those were days of continual wonder 
and joy, as new knowledge and new experi- _ 
ences came to us. “The whole difference 
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between a man of genius and other men, ithas Reverence 
been said a thousand times, is this, thatthe first and Rest. 
remains in great part a child seeing with the 
wr eyes of children in perpetual wonder — 
a fountain of eternal admiration, delight and 
creative force within him, meeting the ocean 
of visible things around him.” 
Surely in this lay part of the truth which Christ 
Jesus taught us, when He said, “ Except ye be 
as little children ye cannot enter into the king- 
dom of Heaven.” And the glory of the divine 
life, the glory of the process by which we are 
slowly transformed into His likeness whom we 
desire to see face to face when we have reached 
the kingdom and our rest, is that each advance 
in holinessand goodnessand loveand sympathy 
and power of patience and self-sacrifice fills us 
with new appetite and desire for a perfection 
not attained, and whilst it humbles us, it does 
yet open our eyes tosee height beyond dazzling 
height that calls us up to that shining table- 
land of life and knowledge ‘whereto our God 
Himself is sun and moon.’ In exact degree as 
we have the capacity of joyous wonder— 
astonishment as we mount from higher to 
higher, is given to us each the power to find 
that which it seeks and to make progress 
towards self-mastery and the reaching of the 
kingdom.” 
“Jesus saith, ‘ Let not him who seeks cease 
until he find and when he finds he shall be 
astonished, and astonished he shall reach the 
kingdom. 
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the word “and having reached the kingdom 
he shall rest.” What is this rest that the soul 
with its joy in mystery still upon it as it seeks 
and finds, shall one day attain unto? What is 
this rest which remaineth for the people of 
God? It is clearly not such rest as we mortals 
dream of, for with us the idea of rest is ceasing 
from labour, and the rest which Christ promises 
does not seem to be that, for He says, “ Come 
unto me all ye that labour and I will give you 
rest,” but the rest promised is more labour, 
‘take my yoke upon you, and learn of me.” 
It is rather change of burden than absence of it 
which Christ promises to the soul that would 
enter into rest. It is exchange of master and 
service rather than cessation of work. 

We get some hint that rest is not inactivity 
or absence of toil even in this life. We carried 
to his last resting place in the old churchyardin 
this past week a man who from his early child- 
hood till the ripe age of eighty-four had been 
an honest and constant worker. When his 
strength failed him at the last, and the rest- 
lessness that precedes the death-hour took him, 
this old worker insisted on rising from his bed 
and being dressed that he might go again to 
his work, and once ready for work his rest- 
lessness left him, he found rest unto his soul. 
Or, again, a lover knows at last that the 
woman of his heart loves him, he does not 
cease to love, he loves her all the more, but he 
has found rest for his heart in the very power 
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to give and give the more of himself in true Reverence 
affection. Or, again, a man has much care and and Rest. 
anxiety of mind, how can he rest that mind of 
his better than by employing it in other fields, 
other interests. The whole medicine of recrea- 
tion lies there. Rest is not a ceasing of 
energy either for mind or heart, and as with 
mind and heart so is it with the soul. 
Wherein then lies this rest of soul that Christ’s 
reputed saying promises ? 
“‘ Astonished he shall reach the kingdom and 
having reached the kingdom he shall rest.” 
It lies in attainment of kingly power in a 
spiritual realm. The power to sit on a throne 
in the kingdom of the Father—the power to 
reign with Christ in all meekness, in all low- 
liness of heart, for he that is greatest is he who 
doth best serve. The kingship as Christ taught 
it us, lies first in full self-mastery, then in 
full and perfect power, and last in use of all 
this perfect will and power in union with God’s 
good will and power to the helping of others 
and the ministry of grace, to the glory of God 
our Father. 
The rest that Jesus foreshadowed for those 
who seek the kingdom and find it, is not 
freedom from service but fuller service under 
the yoke of love. The crown that the true kings 
of the kingdom shall wear without uneasiness is 
the crown of noble self-mastery after the pattern 
of Christ, and the peace that passes understand- 
ing, the rest that is eternal in the heavens for 
every one of us who seeks and finds a throne, is 
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unceasing energy, isin fine the mind of Christ 
who is meek and lowly of heart. 

One last word. This call to rest from the sands 
of Oxyrhyncus, and from the Gospel is rest in 
the Lord—rest with Christ the Conqueror, 
Christ the King. It is not rest in doctrines or 
in creeds or in dogmas of Christian churches 
or decrees of church councils. The word of 
the Lord is, “Come unto me and 7 will give 
you rest.” And just so far as we enter into 
personal communion with Jesus Who when 
He declared the Father unto us, declared also 
in what true sonship of the Father consists, 
just so far, and only so far, can our souls find 
“the rest that remaineth for the people of 
God.” 
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THE KINGDOM & 
THE WAY. 


“ Jesus saith, (‘ye ask? who are those that draw 
us to the kingdom, if) the kingdom is in Heaven. 
.  « The fowls of the air, and all beasts that are 
under the earth, or upon the earth, and the fishes 
of the sea (these are they which draw) you. And 
the kingdom af Heaven is within you and whoever 
shall know himself shall find it. Strive therefore to 
know yourselves, and ye shall be aware that ye are 
sons of the (almighty) Father: and ye shall know 
that ye are in (the city of God) and ye are (the 
city).’”"—Logion ix. Second Series. ‘* Behold the 
fowls of the air: . . your heavenly Father feedeth 
them. Are ye not much better than they ?”—St. 
Matt. vi. 26. Noman can come to me except the 
Father which is in heaven draw him.” —St. John 
vi. 44. “ The kingdom of God cometh not with 
observation: Neither shall they say, Lo here! or lo 
there! for, behold the kingdom of God is within 
you.” —St. Luke xvii. 20 21. 
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THE KINGDOM & 
THE WAY. 







nd reputed 
saying of the Lord 
4 is very difficult to 
reconstruct, partly 
‘ because of the many 
‘lacunae’ or omis- 
sions in the printing 
of the papyrus, and 
partly because of its lack of parallelism with 
the sayings of Jesus recorded in the Gospel 
narrative. But the students who have worked 
at it feel that a good case can be made out of 
the general sense as being that which is taken 
for the text. + th, Be 
Let usconsider it clause by clause. “Jesussaith, 
e ask? who are those that draw us to the 
kingdom, if) the kingdom is in heaven.” If 
this is indeed a true saying of Jesus Christ, 
there is one little word, the word ‘us’ which 
seems to show how He who said, “I and the 
Father are one,” here makes Himself so 
entirely one with His disciples that He speaks 
of Himself and them as having one goal, and 
that goal the kingdom of Heaven. 
**Jesus saith, (ye ask? who are they that draw 
us.”) It does not do to press this, for the 
scribe with a single slip ofhis penand the single 
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mistake of a letter may have written the word The King- 
‘us’ where in the original from which hecopied dom and 
it the word may have been ‘you.’ But it would the Way. 
seem clear that the disciples have been asking 
not so much the way to Heaven, as the means 
by which their feet may be guided thither. They 
find themselves on an earth that has so much to 
keep their hearts earthwards, “the world is so 
much with them,” the present is so pressing, 
they feel they need attractive forces to lift their 
hearts up higher. Set in the midst of so much 
life that is of the earth earthy, surrounded with 
so much of what they looked on as the lower 
forms of life, they would have some sure and 
certain helps to Heaven, some guide, some 
ministering angel to lead them into that higher 
and nobler life and cause them to commune 
with God, the Giver of all life, some voices 
where all now seemed so dumb, to call their 
souls to Heaven, some persuasive power to take 
them by the hand and to cry aloud, “ This is 
the way walk ye in it.” 
To this cry of the bewildered ones who have 
not yet realised that the kingdom of God is not 
some place but some state, that Heaven is an 
external thing, not possession or locality but 
character and spirit, that in a word the oe 
of God cometh not by observation, for as 
Christ said, “The Kingdom of God is within 
you,” Jesus seems to answer them and say, 
“ Be not over anxious. There are voices, never 
silent, calling you unto the kingdom, bidding . 
you be of that mind in which alone you can 
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will arise and go unto their Father. There is 
around you though you have not realised it, 
a great army of ministering spirits which speak 
to you of God and of His love and that God 
a Father. There is a glorious scheme of life 
from low to higher, in air, on earth, beneath 
the earth, and in the waters of river and lake 
and sea, which if rightly looked upon is a true 
guide as to the intent of God for you, and a 
true teacher of that Spirit who desires for you 
the highest and the Heavenliest, that tender 
and compassionate hearts and obedient wills 
and loving sympathies can aspire to. All about 
you earth and air and waters testify that God 
has by His Spirit made all things that have 
life to be in one communion of common 
dependence upon His mighty hand, and has 
assuredly implanted in the hearts of men a 
knowledge of his Heavenly home, as He has 
made the bird to seek unerringly its nesting 
place, the fox its hole, or the fish its feeding 
ground in the deep waters. 

“Jesus saith, (‘ye ask? who are those that draw 
us to the kingdom if) the kingdom is in 
Heaven. . . .The fowls of the air and all beasts 
that are under the earth or upon the earth and 
the fishes of the sea. (These are they that draw) 
you and the kingdom of Heaven is within 

ou.’ 9? 

Ae Jesus spoke, if indeed these were His words, 
there would come into the minds of the dis- 
a two occasions on which they had already 
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experienced the drawing of their hearts to The King- 
Heaven, the winning of their souls to clearer dom and 
views of wherein the Heavenly mind consisted. the Way. 
They would remember how on the lilied slopes 
and flower jewelled height of that horned hill 
above the Galilean lake, there had been sud- 
denly revealed to over-anxious hearts a glimpse 
of the.trust they might repose in the Heavenly 
Father’s care which was shadowed forth to 
them by the carelessness and content of the 
raven circling overhead or the rock-pigeons 
as they sighed their way to the ‘cliffs of the 
doves’ right opposite. The reaper was busy 
in the golden corn patch below, and the sower 
was close behind him. The oxen strained the 
oke towards the barn,and the teamster sweated 
in the sun, but these fowls of the air that Jesus 
bade his hearers consider, they sowed not, 
neither did they reap nor gather into barns, 
and yet they were fed. For them as well as for 
the hungry ones who “bitterly thought of the 
morrow’ there was one Father. They too 
—so much better than these wild joyous 
birds— might if they would but seek first the 
kingdom of God and His righteousness, find 
surcease of care, strength of soul and food for 
body should be the portion of those who took 
the rightful place of the children ofa Heavenly 
and All-loving Father, Who waited still upon 
God and cast their cares upon Him. 
There was another occasion that the disciples 
would recall when their hearts were helped 
towards an understanding of the mind of the 
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but fishes of the water-flood drew their hearts 
to Heaven. There in the dreary dawn the hun- 
gry fishers, weary with their toil that had won 
them no bread, had at the Lord’s command let 
down their nets into the deep, and lo! the empty 
nets had been filled to bursting, and the boats 
were like to sink for the greatness of the take. 
The goodness of God the Provider had been 
brought home to all, and to one that mercy had 
made known his own unworthiness of such 
divinely-ordered help and blessing — Peter 
had cried, “ Depart from me for 1 am a sinful 
man O Lord.” 

But fowls of the air and Galilean shoal jf fish / 
had not only spoken of earthly food. They 
had by parable spoken of that Heavenly food 
which God the Giver so abundantly provides 
for all who have faith to hear His word and 
to obey. 

These birds, these fishes in their different way 
had spoken to the men who were about the 
Lord, not only of carnal things or to carnal 
appetites, but had been made the ministers toa 
deeper want, the want of the soul, and ambas- 
sadors from another kingdom, the Heavenly, 
with message of God’s gift of grace and life to 
the over-anxious, over-burdened, over-weary 
spirits that sought and were not satisfied. 
‘‘Jesus saith, (ye ask? who are those that draw 
us to the kingdom if) the kingdom is in 
Heaven.” 

The answer was not far off. Not angel visitants 
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suddenly and mysteriously revealed, not signs The King- 
and portents, not dreams and wonders. All domrand 
around and about you the humble inhabitants the Way- 
of flood and field, the creatures with a lowly 
ministry, so noble and yet so unexpected. The 
birds of the air, the beasts under the earth and 
upon the earth and the fishes of the sea, these 
are they which have a message for your souls, 
these aay that draw you, not indeed to 
possession of earthly power but to possession 
of Heavenly riches, to calm of heartand content 
of mind, that can give you kingship in a 
spiritual world, that kingdom of Heaven which 
is within you. 
This truth of the ministering power of the 
lowlier kinds to help our souls to God and our 
Heavenly Father’s Home, is not the invention 
of our later poesy. Wordsworth might write 
and he did with such true insight write in the 
second book of the Prelude: 

“ From Nature and ber overflowing soul 

I had received so much that all my thoughts 

Were steeped in feeling; I was only then 

Contented, when with bliss ineffable 

I felt the sentiment of being spread 

O'er all that lost beyond the reach of thought 

Invisible yet liveth in the heart, 

O'er all that leaps and runs and shouts and sings 

Or beats the gladsome air, o'er all that ghdes 

Beneath the wave, yea, in the wave itself 

And mighty depths of water.” 
And the poet tells us of “the transport and the 

joy” he felt— 
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With every form of creature as it looked 
Towards the uncreated with a countenance 

Of admiration, with an eye of love.” 

But 1800 years before Wordsworth preached 
his gospel of the communion of man with 
Natureand the power of every form of creature 
tolift the soul adoringly to Heaven, our blessed 
Lord and Master with His wonderful words 
had bade man know that bird and beast and 
“all that glides beneath the wave” were in one 
goodly company calling our hearts up higher. 
In those simple words, “ The fowls of the air 
and all beasts that are under the earth or upon 
the earth, and the fishes of the sea (these are 
they which draw) you and the kingdom of 
Heaven is within you,” there is also a kind of 
far off prophecy of the doctrine of evolution in 
the spiritual world which should humble us by 
its eaepeding poem and should at the same time 
yet give us self-respect and hope. For it seems 
to testify to the divine purpose which while it 
does not leave itself without witness in the 
so-called lower animals, and binds us all, both 
man and the creatures, in one abiding bond of 
divinely gifted life and law, does also appear to 
suggest that whatever perception of a divine 
law the dumb animals may have, their per- 
ception is as a shadow compared with the clear- 
ness with which to the mind of man the 
kingdom of Heaven is revealed. 

It was no new thought at the time the ‘ Logias’ 
were written down, that even irrational 
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creatures possibly had some notionofthedivine The King- 
for such a view was held by Zenocrates the dom and 
the philosopher who was first Plato’s pupil and the Way. 
afterwards the disciple of Aristotle, as may be 
seen in the fifth book of the Miscellanies of 
Clement, but the kingdom of Heaven was, so 
this word of Christ asserted, in man, and it was 
man’s prerogative to realise the spiritual 
nature of the kingdom and wherein the true 
principles of Heavenly kingship consist. 
How should this be ? This ‘ word’ goes on to 
tell us. We can only know the real inward- 
ness of the spiritual kingdom to which we are 
called by knowing ourselves. The Greeks had 
an old proverb, “ Know thyself,” and on 
Christ’s lips — if these sayings are the sayings 
of Christ — they obtain a deeper meaning. 
“The kingdom of Heaven cometh not 
observation,” does not consist in outside things 
as power, place, money, empire, possessions, 
royal state, armaments, fleets, not in outside 
show of beauty, wit, and wisdom, and know- 
ledge. No, the kingdom of Heaven is a 
kingdom of the invisible, the bay of it are 
spiritual laws and principles, the place of it is 
the soul. The kingdom of Heaven is within 
you. It is on the throne of the heart where 
the King of that Kingdom holds Hisaudience: 
in that veiled sanctuary only, “spirit with 
spirit may meet.” 
The kingdom of Heaven whither the birdsand 
beasts and fishes by their lives of simpleness, 
innocence, and absence of rivalry, by their 
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have led you, that kingdom is within you; and - 
whosoever shall ec hininalt his real self each 
in the deeps of his heart shall find it. Strive 
therefore to know yourselves. 

Ever since man was made in the image of God, 
God has meant man to be the mirror of Him- 
self, and ages before Christ came in man’s 
fashion to be an ‘image of the Father full of 
grace and truth,’ this was God’s will to usward, 
that in our minds we should find reflection of 
His will, in our spirits a mirror for the Holy 
Spirit. It is in ourselves and no otherwise that 
we can see God. Just as it is to-day that in 
man we can alone see the living Christ — only 
so far as our hearts are just and pure and filled 
with love can we understand that God is all 
justice, all purity, all love. 

Weare ourselves the mirrors of God, though 
“we are but broken lights” of Him, and though 
now “we see as in a glass darkly” who one 
day desire to see God face to face and live, and 
though our sins and selfishness have blurred 
and marred the mirror, it is there deep in our- 
selves that we can find an answering gleam to 
the light sent down from Heaven. 

Well wrote Ruskin, “This poor miserable me! 
Is this then all the book I have got to read 
about Godin. Yes truly so, no other book nor 
fragment of book than that will you ever find: 
no velvet-bound missal or frankincensal manu- 
script, nothing hieroglyphic nor cuniform; 
papyrus and pyramid are alike silent on this 
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matter, nothing in the cloud above nor on the The King- 
earth beneath. That flesh-bound volume isthe dom and 
only revelation that is, that was, or that can be, the Way. 
In that is the image of God painted, in that is 
the law of God written. In that is the promise 
of God revealed. Know thyself for through 
thyself only thou canst know God.” 

This reputed word of Christ must have seemed 
familiar to the heart of the man who copied it 
on the back or his surveyor’s list, for Clement 
of Alexandria the Catechist had said, It is 
thus as it appears the greatest of all lessons to 
know thyself, for ifa man know himself he will 
know God.” And I can believe that new 
courage and the joy of a great hope entered his 
soul, as he wrote down the last words of the 
Saying: “(strive therefore) to know yourselves 
and ye shall be aware that ye are the sons of 
the dalmigtity) Father. Ye shall know that ye 
are in the city of God and ye are the city.” 

It was in the mirror of the disciples own souls 
that the truth reflected from the Light ofall the 
world,Christ Jesus the Lord, would most as- 
suredly shine : the truth that they were indeed 
sons of God, and great and far-reaching would 
be the result. Never if they would realise 
themselves as true men, could they see in that 
inner mirror any likeness of an evil one? 
Centuries hence there might arise the false 
teaching that men were all the children of the 
devil, let them then look within, and behold, 
the face of the Heavenly Father should be seen 
in spite of all false teaching and vain 
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Sayings of imaginationofthechurches. For God, so Christ 


Jesus. 


assured His disciples and His disciples would 
assure the world, had sent forth the Spirit of 
adoption with new hearts whereby they cried, 
“‘ Abba Father.” That Spirit should abide with 
men for ever, and He Who taught “ when ye 
pray say, Our Father,” Himself by His 
glorious manifestation of sonship made the 
“bright beam” that should “in darkness grow,” 
till all men of all peoples and nations and 
languages should confess that they were sons, 
and if sons then heirs, joint heirs with Christ 
in that kingdom. 

One other thought of joy and help would be 
born of this wonderful saying of Jesus. It was 
that now and here and not in some far state or 
place, if men would only look within and find 
theitruth, they would know that God’s city that 
hath foundations eternal in the Heavens is 
built of men’s hearts aud deeds, theiraspirations 
and their hopes, their truth and their love. 
That here and now men can enter into the 
gates of that city whose walls are salvation, and 
here and now realise their citizenship with 
Christ Who is divine; here and now know 
themselves to be sons of God and citizens of 
that city which is the Heavenly. That here 
and now if we look within we shall find powers 
not meant for this small life alone, and duties 
not determined by this day’s chanceand change, 
for that indeed here and now we are meant in 
all we do and say and thinkand feel, to be mem- 
bers one of another in the commonwealth of 
114. the saints, and the kingdom of the Father. 
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CHRISTIAN JUDG- 
MENT. 

“ Jesus saith: * A man shall not hesitate to ask con- 

cerning his place (in the kingdom. Ye shall know) 

that many that are first shall be last and the last 

Jirst.’”—Logion ». “But many that are first 


shall be last and the last shall be first.” —St. Matt. 
xIX. 30. 








HERE runs thro’- 
out the New Testa- 
mentasolemn 
warning that the 
judgments of men 
are not the judg- 
ments of God, that 
men may be deceiv- 

ed by appearance but that the Lord looketh 
on the heart. That as Burns the poet put it, 


%°T%s God alone Who made the heart 
Decidedly can try us, 
He knows each chord its various tone 
Each spring—its various bias.” 


And that though the beginnings of character 
may be here, it has a far ending unseen of men 
but known of the Most High. 

This new word of Jesus from the Nile valley 
emphasises the need of our having always pres- 
ent in our minds, as we look forward to our 
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Sayings of Heavenlyhomeand the end of our earthly race, 


Jesus. 


the thought of the possible reversal in human 
estimate and human judgment for ourselves as 
well as for our neighbours. 
“Jesus saith: ‘A man shall not hesitate to ask 
concerning his place (in the kingdom. Ye shall 
know) that many that are first shall be last and 
the last first.’”’ 
One wonders whether the students who have 
supplied the words, “ye shall know” have 
rightly guessed the meaning which the Lord 
Jesus intended toconvey. Onecannothelpthe 
thought that what really may have been said 
was, “If ye remember, or if ye know” which 
would then make the need of this remembrance 
apparent to all who are concerned and anxious 
about their place in the kingdom of the Father. 
The reading would then run, “Jesus saith: ‘A 
man shall not hesitate to ask concerning his 
place in the kingdom if ye remember that many 
that are first shall be last and the last first.’” 
The saying is a very pregnant one, for we are 
all of us apt to forget that the judging temperis 
one that comes naturally to us. We live in an 
age of criticism, we delight to sit in the seat of 
judgment. The words of the Lord, “ Judge not 
and ye shall not be judged,” sound like idle 
wind in our ears, and, without knowing it, we 
let the habit of criticism—often not spoken or 
\expressed, but still a fact of our life, and a 
continual presence in our heart—so harden 
upon us that we really are prisoners—really 
stand in the dock — the judge and those who 
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come up for judgment have changed places— Christian 


we who judged, are already the condemned. 

It was not wrong, nay, it was natural, that men 
should ask concerning their place in the king- 
dom. There was no rebuke from Christ to the 
young rich man who had said, “ What good 
thing shall I do to inherit eternal life?”” There 
was no rebuke to Peter who as spokesman for 
the rest said unto Jesus, ‘“‘ Behold we have for- 
saken all and followed thee what shall we have 
therefore?” 

But the answer must haveastonished them. To 
the former Christ said, “Give up all earthly 
possession and come follow me;”’ to the latter, 
‘Ye have given up all earthly possessions, ye 
have followed me and your reward is power of 
right judgment. Ye shall sit on twelve thrones 
judging the twelve tribes of Israel.” 

At once Jesus Who knew the heart would per- 
ceive that this word of His was misunderstood, 
already we reverently think He must have seen 
that the minds of the disciples were lifted up by 
the thought that their place in Heaven was 
assured. For their perfectionism had already 
begun its canker. They were good enough, 
they could sin no more: the twelve thrones 
were theirs without doubt; and Christ would 
seem to say, “but remember yeare not the only 
ones who will be blessed, everyone that hath 
forsaken houses or brethren or sisters or father 
or mother or wife or children or lands for my 
name’s sake shall receive an hundredfold and 
shall inherit everlasting life; and remember 
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Sayings of also the race, isa large one and is not to the first 


Jesus. 


starter in the race not to you only who have been 
first to follow me, and to make self-sacrifice” — 
“But many that are first shall be last and the 
last shall be first””—‘ remember this, lest being 
prospective judges of the twelve tribes, ye 
ourselves be judged.” 
The caution that Jesus gave to His disciples 
that day is a caution for all time. It was em- 
hasied by Him in His parable of the talents. 
To him that hath if he but wisely use his gift 
should more begiven. But the user of the lesser 
gift should be equally blessed. He too would 
enter into the joy of His Lord. It was em- 
phasised by His teaching of the labourers in the 
vineyard. Not according to hours of work 
should they be judged worthy of their hire, but 
by the temper in which men stood patiently till 
the work-time came, and by the joy and zeal 
with which they laboured faithfully be the last 
few hours before the night came when none 
could work. The last in the Master’s eyes were 
as good as the first—and received an equal 
reward. L 
That in the light of God’s great judgment 
seat the reversal of human opinion was certain 
—not only our opinion about others but our 
opinion about ourselves—was made quite plain 
by the teaching of Jesus about the last judg- 
ment and the shutting of the door. The men 
who had believed they were first were dis- 
covered tobe last. They had never consciously 
as they supposed offended the Son of Man, 
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nay they had been on terms of friendship with Christian 
Him, eaten and drunk at His table, and coun- Judgment. 
tenanced His preaching in their streets; but the 
first were last and the last first and the doom, 
‘Depart I know you not,” was a rude awaken- 
ing with gnashing of teeth in outer darkness. 
‘Hor behold these are last which shall be first 
and first which shall be last.” 

‘¢ Jesus saith: ‘A man shall not hesitate to ask 
concerning his place in the kingdom if he 
remembers that many that are first shall be last 
and the last first.” 

It was in the school of humility—in His own 
sweet school Who had said, “ Learn of me 
for I am meek and lowly of heart and ye shall 
find rest unto your souls that Christ would 
train His disciples. And it was this constant 
thought of the possibility of ceasing to grow in 
grace and the possibilty of beginning to growin 
grace after a long season of arrested growth or 
of no growth at all that would alone make them 
watchful and keep them humble and hopeful. 
It would do more than this, it would keep them 
constantly in mind that God has chosen the 
lowly things of this world to lead the lofty and 
the Polish things to confound the wise, that it 
is not out of strength but out of weakness that 
He has perfected praise. 

‘“‘ The last are first!” one seems to realise that 
truth as one takes a little child by the hand, or 
as bending over a newly filled cradle one seems 
to feel, how trailing clouds of glory the tiny 
innocent has come with all its pure world of 
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Sayings of possibilities for good from God Who is our 
Jesus. | home—an inarticulate angel messenger to tell 

us that we had better return to the ways of 
entire dependence, entire obedience to the 
law of growth which God has designed for this 
infant child that has no thought of pride or 
impurity or greed of gain or place, if we would 
enter the kingdom. 
“The last shall be first !”” One hears this ise 
crying through the ages as one thinks of the 
childhood ok ote sliiitind What was Chris- 
tianity at the time the land surveyor wrote 
these five sayings of Jesus down on the back 
of his list of lands for sale? It was to be so near 
to the personal Christ as to feel the touch of 
His hand and to hear the sound of His voice. 
Not in rites nor ceremonies, not creeds nor 
formularies did his religion consist, but to fol- 
low the Lord and endeavour to be made like 
unto Him, day by day, to refer one’s action to 
His example, day by day to strive to think His 
thoughts and do His deeds, and because He 
loved His brethren, yea even the thankless and 
the evil, because He forgave His enemies and 
prayed for His murderers, to learn of Him 
patience and the forgiving spirit, this was to be 
religious and Christian in those old days beside 
the Nile. 
But ever there sounded in the ears of the man 
who listened to the words of Jesus, the warning 
voice * Judge not! but remember that the 
best may fall, and despise not for the last and 
least may yet be first and foremost in the 
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kingdom. And he who listened to that voice 
began to feel sympathy with all conditions of 
men. Y jd tla that in the worst lay the 
seeds of perfection, and in the best the seeds of 
imperfection, wonderfully affected men’s judg- 
ments even as it powerfully called forth men’s 
belief in the unseen power of God and the 
mystery of His purpose for the salvation of the 
world. It is by this same perception of future 
possibilities in the humblest and the worst that 
the followers of Christ are moved still to help 
the world to Heaven. 


Christian 
Judgment. 


Take an example of the way it broadens our __ 


sympathy. We clergy have our ideas of right 
and wrong, we are scandalised for example by 
the coarseness of speech, the want of external 
honour for religious observance say of the crew 
of an ‘ocean-tramp’ steamer. When other folk 
are at church and chapel they are found ‘ run- 
ning’ corn or loading coal and their language is 
not the language of polite society; We judge 
them, but we forget “that their Sunday labour, 
their exposure to tempests of the ocean and to 
the thieves and harlots of the home or foreign 
port, are the price at which we decent church- 
oers get our corn and wine, our comforts of 
ood and clothes and our home luxuries—we 
forget as an able writer lately put it, that if 
vicarious sacrifice is the highest height, the 
deepest heart of morals then these men who 
have sacrificed the interests of their bodies and 
souls for the rest of us are in their unchurched 

paganism actually a great deal higher than we. 
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Sayings of And when we have touched hands with these 


Jesus. 


—_——. 


men and known their childlike simplicity, their 
quick response to what is higher when it is 
offered, their splendid courage and their devo- 
tion to duty we shall more than ever incline to 
revise our estimate of them, from the church 
or chapel standard and we shall seek for some 
new definitionas to who is high and who is low 
in the kingdom of Heaven.” 

“ Jesus saith : ‘A man shall not hesitate to ask 
concerning his place in the kingdom, if he 
remember that many that are first shall be last 
and the last first.’” 

It is the very fact of the good and bad lying so 
close to one another in each child of man, that 
when it is realised keeps our hearts sympathetic 
and our judgments kind. And it is not by 
shutting ourselves up into classes by ourselves 
or into churches by ourselves that enables us to 
be helpers of the last and guides of the first. 
The last shall be first, that is, faith by which the 
church of Christ through all disappointment 
and all perplexity still presses forwardas bearer 
of good tidings of great joy to all people. 

It is by this faith she is tolerant and charitable, 
slow to condemnand swift tocheer the helpless 
and the feeble and the fallen on to the good 
which is faith in the Holy Spirit, faith in the 
life of Christ, and faith in the love of the 
Heavenly Father. 

There passed this week to his rest and was laid 
yesterday in his heather-purpled grave, one* 
who a true shepherd of Christ’s flock had 
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early learned by mingling with poor and the Christian 
forlorn in our city slums, how much of good Judgment. 
there was mixed with evil in the hearts of his 
humble brethren for whom Christ died; and 
because he learned in Liverpool that the last 
might be first, he became a sympathetic leader 
of men to active goodness, to practical religion 
and to devout Christianity. We have had 
other bishops in this diocese who were greater 
scholars and of more outstanding personality, 
but it may be doubted if we have ever had a 
man of simple faith to rule over us in the Lord 
orone more hopeful for the progress of Christ, 
more tolerant of men who took other views, 
more kindly affectionate to his clergy, more 
sincerely a lave of the poor. “Not a bit of 
pride about him, might have been one of our- 
selves,” { once heard a yeoman say of him, and 
this all came of that straightforwardness and 
simplicity which was born, as I believe, of the 
thought that the last could be first, that the 
least in the kingdom of God might be greater 
than he. 
He taught us many lessons by his unostenta- 
tious goodness and devotion and his determin- 
ation to be a man amongst men, but the 
eatest lesson was the joy of thoughtfulness 
or others. I remember how when here for the 
last time at a confirmation he walked out toa 
cottage home at Applethwaite to confirm a 
young girl who was too much of an invalid to 
be brought to church. I shall never forget the 
tender fatherliness of the Bishop on that occa- 
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Sayings of sion;and I recall how, when he heard that the 


Jesus. 


father of my colleague was dying, he went off 
at.once from Rose Castle past Carlisle to 
Scotby, to see him and to comfort his dying 
moments with his sympathetic presence and 
words of cheer. 
In his last illness during weeks of sleepless 
nightsand days of great prostration and wearing 
restlessness, his one desire was that others 
might not be troubled, and others not be pained. 
His very last thought was that his funeral 
should not be cause of inconvenience to his 
friends, that his clergy should not feel it incum- 
bent to attend. So thinking of others to the 
end he thought of Christ and in Christ he joy- 
fully went home. 
But all this store of sympathy and sweet hope- 
fulness was not the sudden product of a fewlast 
years. Those who knew him in his full activity 
testify that it began in boyhood and ripened 
with age. And whether he was working couie 
reformation of the drunkard, or the poor lost 
women of the streets of Liverpool or pro- 
moting the help to the poorest worker among 
the clergy of his diocese, he always seemed 
to have a future not bounded by this life’s 
horizon in front of him, wherein the last might 
yet be leader in the race for Heaven. Always 
a beliefin small beginnings as having great end- 
ings was his. Always a trust that in God’s time: 

“A day should yet befall 

Far off at last with good for all.” 

—__—_—_—_—_—_—__———-was strong within him. 
124 


In his patience and his true sympathy he Christian 
judged not, but was tolerant and humble of Judgment. 
heart, for he remembered the words of the Lord 

how He said, “ Many that are first shall be last 

and the last first,” and he left judgment unto 

Him Who judgeth righteously; mistrusting 

himself he trusted in the Lord. 


*The Rt. Rev. John W. Bardsley, Bishop 
of Carlisle. 
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TRUTH 
BY SEEKING. 


“‘ Jesus saith, ‘ Everything thatis not before thy face 
and that which is hidden from thee shall be revealed 
to thee. For there is nothing hidden which shall 
not be revealed, nor buried which shall not be 
raised.’’"-—Logion xi. “ For there is nothing cov- 
ered that shall not be revealed and bid that shall 
not be known.” —St. Matt. x. 26. “For there 
1s nothing bid save that it should be manifested, 
neither was anything made secret but that .itshould 
come_to light.” —St. Mark iv. 22. 
















HE fourth saying 
of Jesus from the 
refuse heap of the 
city besidethe Nile 
is itself a com- 
mentary upon the 
text. Who could 

have dreamed that 
@) the rubbish-basket of a land surveyor’s 
|| office or of a disused record room sent forth 
| by a slave to the burning, and then saved 
) from the general bonfire by a sudden sand 
storm, would after sixteen centuries see the 
light and tell us that in God’s good provi- 
dence there is nothing hidden which shall 
not be made manifest nor buried which shall 
not be raised. \ 
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Sayings of The first thing thatstrikes one about the saying 


Jesus. 


is the closeness of parallelism between itand the 
saying as repeated by three evangelists. The 
next is that just at a time when the Christian 
Church is beginning to realise something of its 
obligation to all the world as a mission Church, 
and beginning to recognise that for. example 
in China, the message of Christ is sending not 
peace on earth but a sword, there should come 
such a reminder, for when Jesus first ie 
these words, He spoke them, as we gather from 
St. Matthew’s Gospel, to His little band of 
missionaries, whom He was sending out as 
sheep among wolves, to bear a Gospel message 
that would bring upon their heads hate and 
persecution and death. 

The word of this great salvation, though only 
spoken in dungeons, whispered in the cata- 
combs at secret meetings, or uttered in darkness 
and the closet should be heard in the light, 
should be proclaimed from the housetops, and 
was the message to men who feared and felt 
they could. not face the torture chamber or the 
vind ta stake. It was the Word of the Lord 
to a little half understanding band of disciples 
who felt the message they had to give would 
seem but darkness when it was meant for light, 
and who themselves only half-perceived the 
glorious truths of which they :were the mes- 
sengers — who walked in a way not yet made 
plain before their face. 23m 
‘Jesus saith, ‘Everything that is not before thy 
face and that which is hidden from thee shall be 
127 


revealed to thee.. For there is nothing hidden Truth by 
which shall not be made manifest, nor buried Seeking. 
which shall not be raised.’” 
What a joy, what an encouragement this saying 
must have been to that handful of men who 
were being sent out to the lost sheep of the 
House of Israel, who were going forth without 
gold and silver, without brass in their purses, 
without a wallet for earthly possessions, nay 
without so muchas a staff to lean upon or over- 
cloak against the weather, to bear the word of 
the Messiah, “The kingdom of Heaven is at 
ES gar Oe eater 
Every day some problem would confront them, 
every night they would wonder what of per- 
plexity the next morn would bring forth. How 
could they in their ignorance of the subtleties 
of Talmudic lore hope to argue with doctors 
and lawyers, how could they in face of the play- 
acting, the masquerade of religion to which 
Pharisaism had reduced realities, how could 
they in their ee and with their plainness 
of message—“ Behold the kingdom isat hand!” 
hope to counteract the working of the leaven 
of the Pharisee? They might have had some 
chance with the Gentiles; even the Samaritans 
if they knew that these rough followers of the 
new Rabbi were opposed to the current teach- 
ings of the Law at Jerusalem, might have 
listened. But to go only to the House of Israel, 
and to the lost sheep of that House, which 
hardly believed in the possibility of any sheep 
of the flock of God’s hand being lost, and were 
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Sayings of quite sure that there were no other sheep to be 


Jesus. 


saved outside their fold, surely this was a 
burden too heavy to bear—Here the way was 
not plain before their face, the hidden purpose 
and method of such a mission venture needed 
to be revealed to them. 

These twelve disciples of the Lord were going 
unarmed among hostile men, defenceless into 
the enemy’s camp, nay, as Jesus spoke to them, 
they heard the howling of the far off pack of 
wolves and trembled. “They will deliver you 
up,” said Jesus, “to the council; and in their 
synagogues they will oe you... . and 
ye shall be hated of all men for my name’s sake. 
If they have called the master of the house 
Beelzebub, how much more shall they call them 
of his household.” 

That they in their poor garb should have to 
stand before kings, and in their iJliterateness 
hold high argument with the learned of the 
earth was in itself a mystery, but that spoken 
of and thought of as devils and the servants of 
a devil, they should have a chance of fair hearing 
when they came to speak of the coming of the 
kingdom — this was a dark saying, who could 
understand it ? Verily for that first mission band 
there were many things hidden which needed to 
be made manifest and buried in darkness which 
murt be raised to light. Their message itself 
was a mystery hidden from the foundation of 
the world and now declared by Christ—that 
God hated nothing that He had madeand willed 
not death but life everlasting for all thechildren 
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of men. That in brief God as Father was both Truth by 
light and love, and that they who saw Christ Seeking. 
saw now the Father. 
And that scarcely lesser mystery that God had 
not chosen the strong but the weak to be the 
bringers in of the kingdom, was a stumbling 
block which needed explanation. That not by 
might nor by power nor with observation 
should that kingdom of the invisible come, 
wherein Christ could reign and the will of God 
could be manifest this in itself seemed darkness. 
4] Perhaps the greatest puzzle to those poor 
Galilzans, sent forth as it must have seemed 
almost on a forlorn hope, was just this, that the 
kingdom they proclaimed as coming, as near 
at hand, had no appearance of might or pos- 
session, Or pomp or circumstance, but was a 
kingdom where the poor in spirit and the 
mourners and the meek and persecuted were 
kings, a kingdom whose power was sympathy, 
whose blessing lay in the fact that the sick were 
healed and the dead raised, the leper cleansed, 
the devils cast out, and whose strangeness was 
that generosity, the freely giving whatsoever 
had been freely received, was the sign manual 
of it. 
Such an idea of a Messianic kingdom would 
indeed bea stumbling block to prevalent ideals. 
Who was sufficent for the task of letting this 
new light soshine before men that the darkness 
would comprehend it ? 
To men so perplexed, the word of the Lord 
would be a trumpet of great cheer. Let them 
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Sayings of go forward nothing doubting, and the dark 
Jesus. riddle should be solved. “ Jesus saith,‘ Every 
thing that is not before thy face and that which 
is hidden from thee shall be revealed to thee, 
and there is nothing hidden which shall not be 
revealed nor buried which shall not be raised.’”’ 
But the word of the Lord had other cheer than 
the mere assertion that their way should be 
made plain and that walking in darkness they 
should see a great light. Only let them go forth 
as sowers, and the seed of the truth they sowed 
in darkness should seek the sun and one day 
shew itself as fruit upon the earth. They might 
perish as they preached, yeaat the most this little 
handful of men would be beneath the ground 
and their mouths stopped with dust in the next 
thirty or forty years, but their evangel should 
not perish with them. “ There is nothing,” 
said Jesus, “ hidden which shall not be revealed 
nor buried which shall not be raised.” 
If this saying was spoken during the wonderful 
forty days between Christ’s resurrection and 
ascension, there was, one reverently thinks, a 
set reason why Jesus, Who was dead and was 
alive again, should after His resurrection have 
slightly altered His original saying and have 
phrased it thus. It was as much as to say God 
buries the workman but carries on the work. 
I died and was buried but am alive again, the 
disciple shall be as his master; go forth fearing 
no man, only trusting in God, and though your 
lives may be obscure and you may rest in 
unvisited graves, whatsoever of the word of the 
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Lord ye have spoken in the darkness shall be Truth by 
heardin the light. Nay, out of the very shadow Seeking. 
of death and darkness of the grave, your light 
shall shine and the purpose a message of your 
lives, buried with Christ in God, shall be raised 
with His glorious resurrection to live for ever. 
‘There is nothing hidden that shall not be re- 
vealed, nor buried that shall not be raised.” 
There would be in the night of terror which 
awaited them as Jesus Christ described it, a cer- 
tainty that men would fear them that could kill 
the body, and with the fear men would soon 
begin to persuade themselves that they could be 
Christians in secret, and God Who seeth in 
secret would reward them openly. 
This word of the Lord may have been spoken 
partly because of this certainty. Christ would 
seem to say the secret of the Christian Spirit 
cannot work its will without being recognised. 
You hide leaven in the meal and though it is 
unseen in its hiding, the whole mass swells. and 
swells, and the dough rises and the effect is 
visible. Youdropaseed inthe earthand though 
ou cannot see it germinating, up comes the 
biade, then the ear, then the full corn in the ear. 
And the fact of the sower having been at work 
with corn in his hand is manifest. So is every- 
one who is new born in Christ.- He has become 
a new creature, and go where he will, he cannot 
help in a thousand ways testifying of the 
changed heart and the regenerate mind. —~ 
Take a single example.—In the wilds of Africa 
two tribes are dwelling within a mile of one 
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Sayings of another, the first tribe has embraced Chris- 
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tianity the other remains under its chieftain’s 
will obstinately heathen, or here in Palestine isa 
Christian village, there over the hilla Mahom- 
medan, no traveller the most unobservant but 
will be able to say which of these villages or 
kraals has named the name of Christ and striven 
to depart from iniquity. There is nothing hid 
of Christ in the heart that shall not be made 
manifest in the face. 

Weare unwiseand foolish who think that secret 
Christianity is well-pleasing to the Lord. But 
to hear men talk we might suppose that it was 
a virtue rather than foolishness to be negative 
Christians. ‘Oh,’ rei this man, ‘I have long 
given up going to church or chapel. I don’t 
profess to believe the Bible is true. As for 
creeds I never say them, but I hope I amas good 
as other people,—all we have got to do is to 
act on the straight and not drink or gamble or 
refuse to pay our baker, and butcher’s bill.’ It 
is a travesty of Christianity. He that is not 
against Christis with Him, and being with Him 
is notashamed of His Saviour and His Friend; 
and ever the solemn words are in our ears, 
“Whoever is ashamed to confess Christ before 
men, him too will Christ deny before his 
Father which is in Heaven, him too He will 
not confess before the angels of God.” 

The secret of the Lord is with them that fear 
Him and they who fear Him are fearless of all 
others, and face the world for Christ and for 
the kingdom. 
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Doubtless thereisin the word of Jesus, “There Truth by 
is nothing hidden which shall not be revealed,” Seeking. 
not only an encouragement to believe that the 
humblest of us, if our hearts are given unto 
Christ, become light bearers and witnesses for 
God missionaries whether we would have it so 
or no, epistles known and read of all men, but 
there was alsoa further and deeper truth within 
the saying which seems to gain in emphasis as 
we remember the parallel saying in St. Mark’s 
Gospel. 

We read in the fourth chapter of St. Mark and 
at the twenty-second verse the words, “ For 
there is nothing hid save that it should be mani- 
fested, neither was anything made secret but 
that it should come to light.” | 

It is to those of us who feel truly the meaning 
of the words, “ Thou art a God that hidest thy- 
self!” and who cry “Oh that I knew where I 
might find Him that I might surely come 
ieetoek His presence!” one of the consolations 
of the teaching of Christ that Invisible from the 
beginning of the world our God yet can: be 
known tous His creatures. It is true Hespeaks 
in parable of nature and events and in that 
greater parable the incarnation of Christ Jesus, 
so that those who seek Him not in spirit and in 
truth, cannot understand, yet nevertheless to 
the inward eye that is set on righteousness and 
purity and love and life, since Jesus has shown 
us of the Father, there are intuitions of His 
essential being, and we feel that we are indeed 
Hissons, the objects of His love, can think His 
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Sayings of thoughts and realise dimly His desire for our 
Jesus. perfection and follow after His divine will, till 
in the unity of the spirit “we come untoa per- 
fect man, unto the measure of the stature of 
the fulness of Christ.” tiie 
There is not only comfort for us who seek 
after God, in the thought that in the darkness 
there is light, and that the hidden God will and 
does manifest Himself to the soul, but it seems 
to me of unspeakable help to realise that part 
of the education of our souls for Heaven, isjust 
this trial of perplexity, this having to feel after 
God ‘if haply we may find Him, though He is 
not far from any one of us.’ “ For,” says St. 
Mark, “there is nothing hid save that it should 
be manifested neither wasanything made secret 
but that it should come to light.” 
It is true in the whole round of our civilizaticn 
and its progress that we have become strong and 
wise by the very endeavour to solve the riddle 
of the painful earth. One cannot(go into any- 
i > inte any chemtist’s labor- 
atory or mechanic’s work-shop without the 
thought that God has ordained the mystery of 
our being, that thas by our constant quest for 
truth and for knowledge we might growin grace 
and power and in patience and humility. Who 
would have supped ieee eso that all our “ 
preconceived ideas of the-reality of matter was 
to be questioned and the atomic theory to be 
restated ?, Who-twe—years—ago/\would have (1 /,/,; 
thought that such a new element as rd ame Loays 
less illuminant ‘radium’ was lying hid in pitch- 
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blende, | or again who would have believed Truth by 
twenty years ago that the Bible had so much Seeking. 
more historic light to break forth from it as the 
students who have unfolded its composition 
can now assure us of? And what isall this but 
the direct resultant of the will of God the 
Invisible, Who has stored away His secret 
things that men might exercise themselves in 
the finding of them out, and though with each 
discovery He our God, the God of life retires 
into deeper mystery, who of us doubts now but 
this too is for His wisest purpose, that still we 
may passionately seek and find Him. 

There is nothing hid save that it should be 
manifested, neither was anything made secret, 
but that it should come to light. 

Here as we look at the little scrap of worn 
and brittle papyrus we seem tosee the very hand 
of God guiding tbe hand of man, and hear a 
voice speaking across the silence saying unto us, 
‘Seek and ye shall find, knock and it shall be 
opened unto you.” 
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THE SPIRIT 
OF TRUE RITUAL 


“ His disciples question him and say: * How shall 
we fast and how shall we ( pray ?) and what (com- 
mandment) shall we keep 2?” —Logion xit. “ More- 
over when ye fast be not as the hypocrites of a sad 
countenance: for they disfigure their faces, that they 
may be seen ofmen to fast. Verily I say unto you they 
have received their reward. But thou when thou 
fastest anoint thy head and wash thy face: thatthou 
be not seen of men to fast but of thy Father which 
seeth in secret, and thy Father which seeth in secret 
shall recompense thee.” —St. Matt. vi. 16, 18, 
Revised Version. “When ye pray ye shall not be 
as the hypocrites . . . . and in praying use not 
vain repetition as the Gentiles do... .. After 
this manner therefore pray ye, ‘Our Father 
which art in Heaven.” — St: Matt. vi. 5, 7, 9- 
“ And one of them a lawyer, asked bim a question 
tempting him: * Master which is the great com- 
mandment in the law ?’”—St. Matt. xxiij. 36. 
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THE SPIRIT 


the newly discov- 
ered Sayings of 
Jesus is so frag- 
mentary that it 1s 
impossible to do 
more than guess at 
dt. / the answer Jesus 
gave, but that He did not refuse to answer 
is plain, from the fact that He uses in His 
‘}} answering the words, “ Blessed is he.” 
It is of interest to note how these disciples 
so soon to be endued with power from on 
high were quite unable to break from old 
traditional ways of thought and observance. 
They knew that all the new teaching of Jesus, 
and the “spirit in which He had already begun 
to makeall things new, was the Spirit that death 
had no dominion over.” Their Teacher had 
died for the truth of this new way but was alive 
again,and although the Spirit of Remembrance 
which was to bring all things to mind whatso- 
ever He had said unto them, had not yet been 
given, it would be certain that there would be 
in those forty days between the resurrection and 
ascension, much talk of that mysterious mission 
which was to be with preaching of repentance 
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and remission of sins, toall nations. They were The Spirit 
tarrying in the city, it was true, from which the of True 
beginning of that mission was to be made, but Ritual. 
it was to be but a temporary tarrying. The day 
would shortly come when they were to be 
clothed with power from on high, and in that 
day they were to pass forth into a wider field. 
In that day they were to go and make disciples 
of all nations, baptising them in the name of 
the Father and of the Son and of the Holy 
Ghost. And the question that perplexed those 
men, in whose hearts the day-dawn of cathol- 
icity had begun to glimmer, was how without 
being under the law they could preach to those 
who were. How were they, who were beginning 
to be delivered from the burden of the letter, 
to speak acceptably to the strict Jew who would 
be found in all the nations to whom they went? 
How far were they to teach external obser- 
vances as a necessity to the new church which 
was being founded on earth—among Gentiles 
who believed in such external and splendid 
ritual ? What were tobe the pillars of the House 
of Truth they were going to build, what the 
keystone of the arch of the bridge ’twixt Jew 
and Gentile that they were about to erect ? 
They probably felt that they would have little 
chance of winning Jewry to Christ if all the 
Jewish customs of worship were to be swept 
away. They perceived that prayer—public as 
well as private—would need to be part of any 
religious system that would attract Jew or 
Gentile alike. And in face of the elaborate 
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Sayingsof commandments of ritual and observance which 


Jesus. 


were part and parcel of the religion they had 
been bred up in, it was natural that these Jews 
who were to go forth to win the world to Him 
Who had not abrogated but fulfilled the Law, 
should ask in their perplexity what religious 
usages and what commandments they were to 
keep. 

It is true that already they had been answered. 
From the mouth of Jesus they had learnt that 


the secret of prayer and fasting lay in its being 


sincere, without hypocrisy, in its being a com- 
muning of the heart with its Maker, not a 
masquerade of religious profession or pietism 
between man and man. They had been told 
which was the greatest commandment — Love 
to God and man, Love not talked about but 
acted out in life and deed and spirit, this was 
the sum total of the table of the Law in the 
new Dispensation; but one can reverently be- 
lieve that He who had so opened their minds 
to perceive the truth of why it was necessary 
that the Christ should suffer, He Who had 
so proved that without doubt beyond the 
veil as on this side, He was still their Leader 
and their Friend, still believed in them as His 
followers, still trusted them (though they had 
only a few weeks ago, all forsaken Him and 
fled) to be the bearers of His message to the 
ends of the world; He Christ Jesus had already 
made them feel that the Kingdom of Heaven 
was indeed within them, a spiritual realm, 
a spiritual potency, wherein as spirits and only 
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as spirits they could worship the Fatherin spirit The Spirit 
and in truth. _ of True 
It was this new unfolding of what one may Ritual. 
call the reality of the kingdom, as being for 
internal rather than external observance, as 

dealing with things inward and not outward, 

that made these disciples so anxious for guid- 

ance as to how far fasting and prayer and the 

keeping of commandments,—thatis fixed rules 

of conduct, were vital and necessary to those 

who would enter the kingdom and those who 

could preach its gospel as present already upon 

earth. . 

How shall we fast, and how shall we pray, and 

what commandments shall we keep? This was 

the cry of those perplexed ones who felt the 

old order passing away and who tho’ they half 
perceived could not clearly see the new, as 

being the ‘power of God unto salvation.’ 

We cannot be surprised. It is a trouble that is 

with us at this day. What was it sent Fox the 

Apostle of that brave and deeply religious sect 

‘called in derision Quakers,’ to preach his gos- 

pel of revolt against the established form and 
ceremonies of the Churches of his time ? Why 

did he harangue the people gathered together 

‘as at a leaguer’ around that “yew-tree pride 

of Lorton valley or assembled beneath Parshaw 

Crag” ? Why ‘lay open’ from the word of God 

the ministers.of Cockermouth and Brigham 
‘Steeplehouse’ as being hirelings ? Why did 

he fearlessly face all the wrath of the magisterial 

power of Sir Daniel le Fleming and the Black 
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Sayings of Musgrave in these parts, but because he had 


Jesus. 


heard a voice saying unto him, “ How shall we 
fast and how shall we pray and what command- 
ments shall we keep in this new Kingdom that 
is a Kingdom of the Spirit,” and because he 
believed that the answer of God to his 
questioning was that God being a Spirit could 
not be gs AS except by the silent move- 
ments of the heart, and that forms and 
ceremonies and appointed ministers and or- 
dained sacraments were external things that 
seemed to keep men away from, rather than 
to bring them into the living presence of the 
Most High. 

But we may bequitesure that there was beneath 
the question of the disciples, an ignorance of 
the truth or a temporary forgetting of it, that 
Jesus Christ had come not to destroy religious 
usages but to fill those with the new Spirit. 
He had proved that this was His intent when 
He had said in His first great public discourse, 
“JT am come not to destroy but to fulfil.” Was 
it for nothing that as a child He had gone up 
to the Temple to receive His praying cloak 
and become a child of the Law? Was it for 
nothing that He paid the Temple tax lest He 
should give offence, that He was so constant 
a frequenter of Temple court and Synagogue 
that the evangelist speaks of Him as going 
thither “as his custom was;” that though He 
warned His disciples vehemently against the 
leaven of the Scribes and Pharisees, He never- 
theless, as St. Matthew records, immediately 
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after an encounter with a conspiracy of the The Spirit 
wiliest of them, said, “The Scribes and Phari- of True 
sees sit in Moses seat; all therefore whatsoever Ritual. 
they bid you that observe and do, but do not 
ye after their work for they say and do not.” 
Why was it that with ten thousands of angels 
ready to save and defend Him, He made no 
appeal to supernatural powers but silently 
bowed the head even to the corrupt judgment 
of a court of death, and died with absolute 
shbonesioe: rather than resist the powers that 
be! 
It was because He Who had said that not one 
jot or tittle of the Law should pass till alf was 
accomplished looked backward as well as 
forward, and came to teach men, that, not by 
revolution but by evolution, not by destruction 
but by reform, would the will of God be best 
done on earth as it is in Heaven. For that the 
truth and life and power of that Kingdom is 
as a man who brings forth out of his treasure 
things both old and new. 
The future worship of the Christian world was 
no more to be without forms and void than 
the old worship of the Jewish world had been. 
The hearts of men had long since proved that 
thecoming together for prayer and worship and 
the conduct of that worship with decency and 
order was a necessity to the unity of a nation 
as well as an encouragement in the brotherhood 
of praise. What Christianity had to do was to 
fill the dead forms with new life, to insist 
that the mere external machinery of religion, 
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Sayings of ifthe hearts of men instead of relying upon the 
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Holy Spirit relied only on forms and creeds, 
was mischievous as it was deathly. He Who 
came to be the Life of all the world would 
teach men that it was not a question of how 
they fasted or how they prayed or what com- 
mandment they kept, but in what Spirit they 
fasted and prayed and obeyed the will-of the 
Father in the details of daily conduct. 

One is led to make these remarks because of 
a very remarkable letter that lately appeared 
in the Times by Count Tolstoi, who in the 
bitterness of his soul over the misery of this 
cruel war with Japan has felt his heart kindle 
within him and has spoken with his tongue 
burning words that are a challenge to all the 
religious and social fabric of Christendom. 
With marvellous passion he pleads, and this 
in the name of Christ, for a completely new 
start. Not only is existing government and 
order to be swept away, education, philosophy 
and science are to be banished; churches, sacra- 
ments, creeds and all the absurd superstitions 
of orthodoxy are to be sent packing. A plain 
and simple principle of conduct is to take the 
place of government and church; all appeal to 
force whatever of police or army, law and order 
is to cease. Christ who turned His cheek to the 
smiters taught us the true way of Peace. 

Now Tolstoi seems to have eae that our 
Lord and Master Christ Jesus never disavowed 
history, never taught that God had not been 
immanent in the affairs of that great nation into 
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who semidst He had been born as Saviour of The Spirit 
it and of the world. The Law, social and of True 
religious customs were not to be swept away, Ritual. 
but filled with new force, new meaning, by 
being filled with the Spirit. As regards social 
usage and institutions, it has been well said that 
“next to inculcating the necessity ofa thorough 
inward change Christ seemed anxious to dis- 
courage any violent outward one.” 
With reference to religion and religious 
usage, though He said atime would come when 
neither in Jerusalem nor at Samaria’s holy 
mount, would men worship the Father, for 
that the worship of the Father in spirit and 
in truth alone could be a world wide wor- 
ship, it is quite plain that He did not annul the 
customs of going up to the Temple altar or of 
giving of alms, or of keeping the fast, or of 
saying of prayers. On the contrary Jesus Christ 
gaverules for men’s guidance inall these things; 
and He Who came ‘not to destroy’ ‘but to 
fulfil’ realised if one may humbly say so, how 
all these thing if used by the spiritually-minded 
and not by the worldly or material and he 
mechanically minded were indeed means of 
grace. Christ’s attitude to these things seems to 
have been the direct opposite to the attitude 
taken up in His name by Tolstoi the earnest 
revolutionist. 
And the answer to the question to-day how 
shall we fast and how shall we pray, and what 
commandments shall we keep must not be 
—Do none of these things, but rather —Do 
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Sayings of all these things in a sincerer spirit, looking 
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unto the Lord of all sincere spirits, the Author 
and Finisher of our great salvation. 

But when the disciples asked these questions 
of Jesus that day, it is possible that they were 
sorely perplexed by the thought that it was 
difficult to reconcile with the new order of 
things the refusal of Christ to break with the 
past in all that He had doneand taught in the 
way of His obedience to the law of man, and 
still more difficult to spiritualise fitly, for the 
future spiritual religion of the New Covenant, 
the usages of Jewish worship of the Older one. 
They had probably not rid themselves of the 
thought that still in a measure Religion =~ the 
binding of the soul to God, and Morality — 
the keeping of the law of God in obedience to 
the dictates of conscience, was bound up with 
certain definite forms without which neither 
Religion nor Morality nor Church Life would 
be possible for the people to whom they were 
to take the Gospel message of the resurrection. 
There is a suggestion in the question, How 
shall we fast, and how shall we (pray) and what 
(commandment) shall we keep? that the disci- 
ples were at the time trying to get from the 
lips of the risen Lord, some definite directions 
as to ritual. 

The Medizval Church fastened on this idea. 
And the revivers of Medievalism in matters 
ecclesiastical to-day still cherish the conviction 
that during the forty mysterious days our Lord 
of whom it was said that “He spoke concerning 
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the kingdom ”’ was really speaking concerning The Spirit 
Church usages. And just as the later Jewsafter of True 
the captivity seem to have based all their Ritual. 
elaborate Temple ritual upon certain sug- 
gestions that they were all “after the pattern 
showed unto Moses in the Mount,” so to-day 
there are those who as to the colour of a stole 
or the question of Church order and ceremony 
satisfy themselves that this was one of the 
matters which Christ would have surely spoken 
of to His’infant Church, between His resur- 
rection and ascension. 
It is on this account amongst others very much 
to be regretted that the little bit of damaged 
papyrus does not admit of our doing more than 
guess at the drift of the Lord’s answer. The 
disciples asked about externals, Jesus seems to 
haveanswered by aseries of short sayings which 
probably dealt with internals, and which ended 
with such a statement as that he was the 
blessed one who did or kept these command- 
ments. 
But one thing is clear, to the question for 
spiritual direction the answer seems to be that 
if only we are doers of the word then that which 
is hidden shall be made plain. We shall “ know 
of the doctrine whether it be of God.” 
Howshall we fast? How shall we (pray) and 
what(commandments) shall we keep ? 
Still in the multiplying of Church doctrines 
and observances and in the multiplication of 
Churches with different usages the cry of the 
perplexed soul may be heard. And the silence 
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Sayings of of the Lord, like the dumbness of the sand 


Jesus. 


heap of mre i: sends us all back to the 
hidden man of the heart, and bids us fast and 
pray and act as thespiritual sonsof Him Whom 
Christ revealed, Who as the Father of our 
spirits seeth in secretand shall reward us openly. 
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GOD 
THE PROVIDER. 


1-7.—“ (Take no thought) from morning until 
even, nor from evening until morning, either for your 
food what ye shall eat, or for your raiment what ye 
shall put on. (7-13).—Ye are far better than the 
lilies which grow butspinnot. Having one garment 
whatdoye (lack). (13-1 5).—He himself will give 
you your garment. —A Fragment ofa Lost Gospel. 
“Therefore I say unto you, take no thought for your 
life what ye shall eat or what ye shall drink, nor for 
your body what ye shacd put on. Is not the life more 
than meat and the body than raiment—and why 
take ye thought for raiment? Consider the likes of 
the field how they grow. They toil not neither do 
they spin, and yet I say unto you that Solomon in all 
bis glory was not arrayed like one of these. Where- 
fore if God so clothe the grass of the field which 
to-day is and to-morrow is cast into the oven, shall 
he not much more clothe you O ye of little faith.” — 
St. Matt. vi. 25, 26, 28, 30. 


149 


GOD 






portant of the dis- 
coveries at Oxy- 
rhyncus in Egypt 
/ in the autumn of 
1903, is the frag- 
ment re lost 
» Gospel. Of the fift 

| EY two ‘ities peng 
back from the darkness of 1650 years, 
—for it is believed the writing on the papyrus 
is not later than 250 years after Christ—the 
students have been able to recover the mean- 
ing of twenty-six. 
One of the sentences in this fragment is a 
question by the disciplesas to when Christ will 
manifest Himself to them, and when He will 
be seen of them. In answer, He saith, “ When 
ye shall be stripped and not beashamed,” which 
may mean when ye are unclothed of this gar- 
ment of the flesh, or when ye are laid out for 
burial; or more citi when ye return to 
that innocence of the Garden of Eden, when 
Adam and Eve “were both naked, the manand 
his wife, and were not ashamed.” 
This saying has analogy to a like question and 
answer in the apocryphal Gospel to the Egyp- 
tians, and in the ‘uncanonical gospel’ which 
was used by the author of the Second Epistle 
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to Clement, and this may help the dating of it. God the 
Itis quiteclear thatthe writer of this lost Gospel Provider. | 
fragment knew intimately some of the sayings 
of the Sermon on the Mount, as recorded both 
in St. Matthew and St. Luke. [tis possible that 
it is an entirely separate Gospel written down 
in Egypt by some one who wasconversant with 
the existing gospels, canonical and apocryphal, 
or on the other hand it may have been an abridg- 
ment from one of the Gospels. 

What strikes one at once is the very close con- 
nexion it has with the Gospel sayings of St. 
Matthew and St. Luke, and how few words are 
added to what the synoptists have repeated. 
This need not surprise us. Guided by the Holy 
Ghost the Remembrancer the writers of the 
synoptic Gospels seem to have done their work 
so thoroughly that fromall sources of Christian 
and Jewish writing not more than sixty-six 
sayings of the Lord—if we exclude those dis- 
covered last year,— remain to us, and of these 
fifteen for various reasons are not considered 
to be genuine sayings at all. It is the more 
precious then to find any sayings from a pos- 
sibly independent source, such as the sayings 
or “Logia” lately discovered, or any words 
which by corroboration add to the weight of 
authority of any portion of the canonical scrip- 
ture, such as the verses read for the text this 
morning. 

If it was providential at a time when our fellow 
countrymen were beginning in the latter years 
of last century to cease to care for work for 
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Sayings of work’ssake,that there should comea voice from 
Jesus. —_ the grave of centuries, a voice of our blessed 
Saviour Who Himself had worked with His 
hands saying, “ Raise the stone and there thou 
shalt find me; cleave the wood and there am I,” 
it would appear to be equally providential 
that at a time when the Christianity of our land 
was beginning to realise afresh that nature 
study and the beauty of the visible world had 
a message for men’s souls, and the idea of a 
simpler life was an idea that could help the 
nation at its need, at a time too when men’s 
over-anxiety to get wealth was sapping the 
fountain heads of peace and serenity of life, 
there should come from the sand-beds of Oxy- 
rhyncus beside the Nile such a startling repet- 
ition of the Sermon on the Mount as one finds 
inthe words, ‘Take no thought from morning 
until even, nor from evening unto morning, 
either for your food what ye shall eat or for 
your raiment what ye shall put on. Ye are far 
better than the lilies which grow and spin not. 
Having one garment what do ye lack, He 
Himself will give you your garment.” } 
There is a much better chance to-day of the 
word “Consider the lilies” being understood 
than perhaps at any time since Plato’s day. For 
thanks to the teaching of such men as Ruskin 
and Morris and the poets Wordsworth and 
Browning, our generation is beginning to 
realise that truth and goodness and beauty are 
near allied, and that our Christian religion, if it 
is to embrace the whole man and fill with the 
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Spirit the whole range of feeling and percep- God the 
tivity must careforsuchcultivationofthemind Provider. 
and must hear a voice, which indeed it cannot 

hear till it is trained to the hearing, and that 

voice the voice of God, in every lovely form 

or colour, or scene, on earth and in Heaven, in 

every work of God's creation or man’s handi- 

work, that can reflect the will and grace of God 

to usward. We are beginning to believe the 

truth of Browning’s lines :— 


“ Ob world as God has made it, allis beauty 
And knowing this is love and love is duty,” 


we are beginning to perceive that the sense of 
the beautiful was not meant to be the monopoly 
of the few or the rich, but was by God intended 
to be the heritage of the many and the poor. 
That beauty was sent by God to minister to the 
joy of human life, and that it is the bounden 
duty of us all as a commercial nation to make 
it possible for labour to be carried on without 
complete destruction of that joy. But we have 
turned the suburbs of our manufacturing cities 
into ash heaps, hidden the sunshine with clouds 
and fumes of our own making and killed the 
lilies where they grow, we have filled our 
rivers with slime and driven the wild flowers 
from their banks. But it is beginning to be felt 
that Christ demands of us that we should begin 
to give ‘ beauty for ashes,’ and ‘ the oil of joy 
for mourning.’ The noble words of Pericles 
when he described his countrymen may yet one 
day be ours:—‘* We are devoted,” said he, “to 
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Sayings of beauty, while we guard frugality; we are 
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devoted to wisdom without the loss of manli- 


ness.” 

One sometimes wonders what a different atti- 
tude the Christian religion would have held 
towards the thought of ‘the good, the beautiful 
and the true,’ if instead of being grafted on the 
ruins of the dissolute Roman Raters and the 
wild barbarity of the Northern and Middle 
Empire, Greece at the time of its highest and 
noblest sense of the beautiful had been baptised 
into the Spirit of Christ. Painfully now our 
religion gropes its way back to the sense sub- 
lime, of something.” — 


“‘ far more deeply interfused 
Whose dwelling is the light of setting suns 
And the round ocean and the living air 
And the blue sky and in the mind of man.” 


And slowly we as followers of the King in His 
beauty whom we desire to behold in the land 
that is very far off, are being enabled to behold 
Him here as the Inspirer or Spiritualiser and 
Interpreter of all things really beautiful in form 
and thought, in this present life. 

For it is Christ Himself Who in the Gospels 
and in this lately recovered fragment of a 
Gospel fixes our attention on one of the most 
beautiful gifts of God to the eyes of man, the 
glorious Crowned Lilies or Lilies of Chalcedon, 
and bids us know that if we will give steadfast 
thought, and look with minds intent upon 
them, we may learn the message for which the 
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Heavenly Father sent them, they are Gospel- God the 
lers of His good-will and love towards us. Provider. 
Flowers, what a sad unsolaced world it would 
be without them! They are the first joy of the 
child heart, the last delight of dying eyes. 
‘ “They sweeten and freshen” the hospital 
wards as Tennyson tells us “ with the waft of 
an angel wing.” “ They are the cottager’s trea- 
sure and in the crowded town, mark as witha 
little broken fragment of rainbow the windows 
of the workers in whose heart rests the coven- 
ant of peace.” 
And somehow or other it is those who are near 
and hearken to the Christ when He speaks, 
that most consider them to-day, even as they 
most considered them that day, upon the Gali- 
lean mount, when He called the eyes of the 
anxious poor around Him to the careless birds 
overhead and the unanxious crimson lilies at 
their feet. ; 
It was St. Francis “the little poor man” so near 
to Christ in the thirteenth century who bade 
his brother monks “always in the vegetable 
garden to: set apart little plots of sweet herbs 
and fair flowers, so that in their time they might 
invite them that did look upon the herbs and 
flowers to praise the Lord, “For,” said he, 
“‘ every creature doth cry out saying God hath 
made me on account of thee O man.” | . 
“‘ Consider the lilies,” and as we gaze upon 
them, hyacinth, fritillary, tulip, vernal squill, 
red turk’s cap, tiger-lily, madonna or crown 
imperial,.what is it that strikes one first? 
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Sayings of Surely it is that in all these flowers the root or 
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bulb and not the leaf seem to minister directly 
to the flower, or rather it would seem to be the 
flower’s chief aim to go leafless and bare, if 
only its life may go forward to flower-crown 
and fruitage. There is reason in this for many 
of the lily tribe are spring flowers and seem to 
know how in uncertain weather, their chiefest 
need is to push on to swift sure flower-time, so 
from root direct to flower is the law of the 
lily. 

We friends, are apt to forget the lily law of 
growth in grace and talk of being good when 
we are old, but it is in Eden’s blissful prime, 
in the young heart that is found oftenest the 
primal passion for truth and beauty and good- 
ness; the earliest move toward flowertime — 
the intimations of God as our loving Father. 
Let us then look steadfastly at these human 
lilies, keep with great care the home gardens of 
these youngest messengers of God, free of 
weeds. Let us be more zealous to guard for 
them their ‘ fearful innocence,’ be more care- 
ful to offend none of these little ones whose 
angels do always behold the face of their 
Father, who trust as older people do not trust 
their God for food and raiment. 

“Consider the lilies how they grow!” In 
what magnificentabundance. _——__—____ 


“ Continuous as the stars that shine 
And twinkle on the milky way.” 


Think of the fields of golden buttercups, the 
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land with countless daisies pied, in spring. God the 
Think of the wealth of heather on our August Provider. 
hills. So with rich prodigal desire to give life 
and grace, and that abundantly, tothe innumer- 
able lilies that are the thoughts of men’s pure 
hearts, does God our Father pour forth His 
power to bless and comfort and inspire. 

“‘ Consider the lilies how they grow!” Not 
that great Crown Imperial of our garden only, 
but this little insignificant Alpine squill so 
equally cared for on the snow-clad height and 
barren wilderness, they prove our Heavenly 
Father’s Love and bid us know that on bleak 
mountain top or in rich valley garden alike, 
His mind has willed their being and His hand 
sustains. 

We sometimes feel our life is so insignificant. 
What does it matter, we say, whether we live or 
die ? What can our words or thoughts or deeds 
effect to help the coming of the kingdom? 
Friend, God resisteth the proud and hath 
respect unto the lowly, so sang the Psalmist. 
“To me,” said Wordsworth,——————— 


“The meanest flower that blows can give 
Thoughts that do often lie too deep for tears; — 


and anyone who has taken the trouble to pluck 
a flowering moss from the crannied wall, and 
holding it in hand has examined its ‘ miracle 
of design,’ will feel a new and over-powering 
sense of the nearness of God to the humblest 
things that are. _! 

“ Consider the lilies how they grow!” What 
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Sayings of sweet unjealous rivalry is theirs. The gorge- 
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he 


ous lily of Chalcedon may invade the ground 


covered with stars of Bethlehem or blue with 
hyacinths, the squill may occupy the home of 
the fritillary but though their bannered hosts 
mingle and meet theif is no fighting, these fair 
invaders are friends with one purpose to grow 
and be content. Nation may rise against 
nation — the flowers are at peace. 

“Consider the lilies how they grow!” Not 
downward into darkness but upward unto sun. 
They bid us walk as children of the light; they 
urge us to know that if we would grow in grace 
we must look to Him who is the Light of all 
the world. 

But what was it gave the crimson Chalcedonian 
lily at the Lord’s feet its glory on the Syrian 
hill side where He taught ? It was that it took 
in all the beams of light but one of the seven 
colours of the spectrum, and would not let 
the red rays pass. And we too, as Christian folk 
are bade to remember that we must throw back 
some of the glory we receive from the spirit of 
Christ that so men may know that we have 
been with Him. It is not enough, in other 
words, that we live lives of simple dependence 
upon God, we must be ensigns set on a hill, 


‘soldiers proud of our colours, active servants 


in the Lord’s army, glad to be witnesses, in 
season and out of season, by the glory we can 
reveal and the beauty of our lives, of what 
Christ has done for our souls. 

But as they grow, these patient wild-flowers the 
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wind comes and the rain descends and the chill God the 
of the night succeeds to the warmth of the day, Provider, 
tried by a hundred changes are they tested, till 
the flower gives way to fruitage, and at last 
their mission ceases. 
We too, the purest whitest-hearted of us, are 
tried by continual testing, by dark hours and 
hours of sin, cold acer and the storm of 
dispraise, as well as by the fair weather of pros- 
perity and peace. And why ? Surely that so we 
may learn to possess our souls in patience and 
be stronger of stem and more glorious of 
flower for the gathering by the angels of 
ereene or transplanting to the garden of our 
od. 
But the great lesson of the lilies as they grow 
is the lesson which those poor hungry ragged 
men with a single burnous or abba about their 
weary shoulders, learned the day they stood 
about the Lord on the grassy hill above the Sea 
of Galilee. ‘‘ Take no thought ”—be not over 
anxious “ from morning until even, nor from 
evening until morning either for your food 
what ye shall eat or for your raiment what ye 
shall put on. Ye are far better than the lilies 
which grow but spin not. Having one garment 
what do ye lack. He Himself will give you 
your garment.” 
The life was more than meat and the body than 
raiment. God the wondrous life giver, God the 
marvellous body-maker and sustainer could 
with His greater miracle assume the less. 
Only let these men and women be, as the lilies 
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Sayingsof were, constantly obedient to the law of life that 
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God the Father had intended for them, then as 
surely as out of the darkest mould and in the 
most unlovely places the glory of the crimson 
robe and radiant beauty was woven with power 
to comfort men’s eyes and attract the passing 
insect to fertilise the seed-chamber and prolong 
the race, so surely to the human flowers God 
had made for His own fair Paradise, should 
larger life and lovelier raiment be given—life 
of the Godlike spirit and raiment of immor- 
tality — yea and this to the poorest amongst 
them, in places most unlovely and forlorn. 
That old saying of the Psalmist, “ When saw I 
the righteous forsaken nor his seed begging 
their bread,” seems to ring up in our ears as we 
think of this lily parable for the poor and the 
anxious-hearted. Those of us who move 
amongst the people who in the sweat of their 
brow eat bread, know how absolutely it is true 
still that “the Lord careth for His own.” I 
have lived twenty years in this parish, I have 
seen noble poverty nobly borne, but I have not 
seena single instance of a man or woman whose 
eyes were Godward and whose heart was in 
Heaven, who had not sufficiency of food and 
clothing and therewith contentment and peace 
unto the end. 

How could it be otherwise ? God in Christ is 
calling the humblest lives unto Himself. The 
soul must pass a long pilgrimage till its glo 
shall be revealed. “Li paar d clad in be pias 
ment of fragile flesh needs another wrapping 
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against the cold. He Who cares for the least God the 
sparrow that falls, He Who endues the tiniest Provider, 
weed with its grace, shall He not much more 
care to provide spiritual food and raiment to 
preserve the life of the spirit he has given. 
“Ye are,” says this Gospel fragment, “ better 
than the lilies which grow but spin not. Hav- 
ing one garment what do yelack? He Himself 
will give you your garment.” Be content and 
fret not! God careth and will care for the life 
He desires shall be perfect even as Heis perfect, 
that is the word of this fragment of the lost 
Gospel, that is the word from the Sermon on 
the Mount as recorded in St. Matthew and St. 
Luke’s Gospel. Be content; having one gar- 
ment what do ye lack ? 
Not superfluity but enough for life and grace. 
This is the will of God our Father for each soul 
that He has given. This was the message of St. 
Francis of Assisi to the luxurious thirteenth 
century. This is the message of Ruskin to the 
more luxurious twentieth century of to-day. 
Not to teach men so much ‘ how to better them- 
selves but how to be satisfied ’ that is the need 
of all true education to-day. 
As Christ looked round upon those lilies of 
Chalcedon that toiled not nor spun, but only 
trusted to the Giver of true life and glory and 
obeyed His law, He may have seen that some 
of the hearers had already gathered them for 
food and the baking of bread, already had upon 
their heads, as I have seen in Palestine, great 
bundles of these grasses of the field to carry 
161 


Sayings of home and cast into their hot-oven of clay that 
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so in their death they might minister to the life 
ot man. And He would remind His hearers 
that if for so short a day such glorious weaving 
of finest damask tissue, such wondrous paint- 
ing of the delicate petals, such marvellous 
bestowal of care and thought from the Giver 
of life, were possible to these flowers of the field 
—so that “ Solomon in all his glory was not 
arrayed like one of these ”— this same Giver 
to the children of men of life that should not 
cease even when Death the Mower did his 
work, would surely much more care to see that 
the food of the soul and body should be pro- 
vided and the garment of joy and praise for 
everlasting be their portion. “What do ye 
lack? He Himself will give you your gar- 
ment.” 

Friends from the sands of Oxyrhyncus comes 
the call, Have faith in God. Obey Hiswill, the 
law of His life’s loveliness and lo ! in humblest 
place His beauty shall be revealed in you here 
and now. Have faith in God’s purpose that by 
your fair life His praise should be known upon 
earth, and by your willing death others may 
liveand glorify the Father. Have faithin God’s 
purpose of life for the least He has made. 
The Beautiful, the Good and True, these are 
His gifts, these are eternal, in these the hum- 
blest of us may be robed as no King on earth 
was e’er apparelled. Learn humility, practise 
obedience, be at peace one with another, and 
clad in the righteousness that is with Christ in 
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God, we shall one day shine in a world where God the 
death comes not, bright lilies in the Kingdom Provider. 
of the Father. 
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We may not hear Him better than before 
For this dim writing’s oe sound, 
Nor see by Oxyrhyncus’ fruitful mound 
The risen Christ more clearly than before; 
But, Lord of all their labour and and their lore, 
He stands the Man whom lonely sorrows crowned, 
To bless the hands of those who toiled and found, 
Raised stone, split wood by Bahr El] Ydsuf’s shore. 


Here, with Muhammad’s followers looking on, 
Does not the heart beat swiftlier, can we feel 
No thrill to learn what word the warm sand saith! 
Alas! though God from Egypt call His Son, 
The Greatest of Physicians cannot heal 
The wounds of friends, who know, but have not faith. 
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